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E D ITORIALS Chureh Paper Week 
—__——— The General Assembly has designated the week 
: of October 10th through the 17th as Chureh 
Congratulations To The Paper Week. The Woman’s Auxiliary is asked to 
Christian Observer make an every-family canvass of their congrege 
tions during that week and secure new subscribers 
With the issue of September 1, 1943, The for the church papers. 


Christian Observer completed 130 years of con- 
tinuous publication. The uniqueness of The Chris- 
tian Observer lies in the fact that it is the only 
weekly, religious newspa yee in the world that has 
completed 130 years of continuous publication. 


When the paper was established 130 years ago 
it was a time of spiritual depression. The number 
of subscribers at that time, as might be expected, 
was small. The Observer has exerted a tremendous 


influence for good during these years. It has ever 


been the aim of the editors of The Christian 
Observer to make it a real “family religious 
newspaper,” pre-eminently a religious paper for 


the home. In this ambition it has tried to bring 
the best, the truest and the soundest 
thoughts into the home; and parents have felt 
assured that nothing would ever be found in its 
columns that would in any way hurt the home, 
or bring to the minds of the youngest in the home 
any suggestion that would lower the noblest moral 
standards, or lead the children in any degree from 
the truest allegiance to God and His Word. 


As The Christian 


religious 


Observer celebrates its 139th 


anniversary this paper reaffirms the allegiance of 
The Observer to the fundamental doctrines that 
are so dear to the hearts of our Presbyterian 
people. 

The Southern Presbyterian Journal is happy to 
have the opportunity to congratulate = Chris- 
tian Observer on its lone period of usefulness to 
Christ’s cause. We pray that God’s hr ote 12s May 
continue to rest upon The Christian Observer 




















The Southern Presbyterian Journal is now only 


18 months old but the response to its ministry 
has been marvelous. We have prayed that The 


Journal might fill a real need in our Church and 
make a constructive contribution to the spiritual 
welfare of the Southern Presbyterian Church. We 
have 


made no claim to any official connection 
with any court or agency of our Church. Our 
understanding is that The Presbyterian Survey 1s 


the only Church-owned and controlled paper that 
our Church has. On the other hand; The Southern 
Presbyterian Journal is owned and operated by a 
group of Southern Presbyterian Ministers and 
Laymen whose sole aim and prayer is to call our 
Southern Presbyterian Church back to her original 
position, a position unequivocally loyal to the 
Word of God and the Standards of our Church, 
a position which God has so signally blessed and 
which He will bless again. There are certain great 
basic principles which brought our Southern Pres- 
byterian Church into being and we feel] it is our 
duty and privilege to seek to reaffirm these truths 
and to keep them before the Church. The Sovw- 
thern Presbyterian Journal accepts without any 
reservation the Standards of the Southern Pres- 
byterian Church contained in the Confession of 
Faith and Catechisms. It understands that these 
standards—to which the Ministers and Elders and 
Deacons of the Southern Presbyterian Church 


Law 


Lave subscribed—teach the full inspiration of the 


‘eriptures of the Old and New Testaments; the 
Virgin Birth of Christ, the eternal Son of God; 
liis substitutionary atonement; His bodily resur- 


rection fiom the dead; 


His ascension into Heaven; 
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and that the same Christ is coming again to judge 
the quick and the dead. The Southern Presby- 
terian Journal believes that the mission of the 
Church is spiritual and redemptive, and that it 
should not be used to promote the political, eco- 
nomic and social teachings of any group or extra- 
church organization, on which Christian men have 
qa right to differ, and which are _ outside the 
Church’s responsibility as an evangelizing agency. 

To this unifying and constructive ministry The 
Southern Presbyterian Journal is dedicated, and 
for this high purpose it makes its appeal for 
support. 

The subscription price of The Southern Pres- 
byterian Journal is only $1.00 per year. Where 
else can you get so much in twelve fine monthly 
issues for only $1.00? 

The Southern Presbyterian Journal Company is 
a non-profit corporation, and all funds received go 
right into the active ministry of The Journal. We 
are not able to offer any cash awards to those 
who help to obtain subscriptions for us. However, 
we will give a year’s subscription to any pastor 
or Secretary of Literature, or any one else, who 
will send us in as many as five new paid subscrip- 
tions, at $1.00 each. 

Make all checks payable to and address all 
communications to The Southern Presbyterian 
Journal, Weaverville, N. C. 


Our Young People 
And Doctrine 


Doctrine is what we believe about certain Chris- 
tian truths. In these days it is absolutely neces- 
sary to understand the outstanding Christian doc- 
trines in order that we can detect the errors which 
are so widespread. 

To illustrate this. A preacher will lay great 
emphasis on the Cross as the center of Chris- 
tianity but what is meant by the Cross conveys a 
very different meaning to some. By the Cross the 
evangelical means the central fact that Christ 
died on the Cross for my sins—the vicarious atone- 
ment, while to the liberal the Cross may mean 
that Christ died on the Cross as an example for 
us to follow. The difference in these two positions 
is the difference between day and night, between 
eternal life and eternal death. 

For this reason, it behooves all Christians to 
study the Bible and to know what the Bible teaches 
so that the doctrines we believe may be those 
backed by a “Thus saith the Lord” and not some- 
thing proceeding from the wisdom of man and of 
this world alone. 

_In a recent article Strombeck quotes John Rus- 

kin as saying, “The reason that preaching is com- 
monly ineffective is that it calls on men oftener 
to work for God than to behold God working for 
them.” And then Strombeck goes on to say:.“To 
behold God working for men can only be done 
through the great doctrines of our faith. In other 
words, preaching in John Ruskin’s time was _ in- 
effective because the doctrines were neglected. 
That is also true today.” 
_As one studies the various programmes of the 
Church today one is impressed with the great em- 
phasis laid on “working for God’ when one is 
constrained to feel that only too often those being 
organized to do this work have but dimly if ever 
beheld what God has done for them. This state- 
ment will be regarded as cynical by some but it 
is based on fact. 


We would suggest that for a year our Church 
adopt a programme for her young people during 
which time, instead of concentrating on “race re- 
lations,” “being a good neighbor,“ “preparing for 
a lasting peace,” and other things, desirable in 
themselves, the emphasis be placed exclusively on 
the doctrines of sin, regeneration, sanctification, 
eternal life, eternal punishment, and the other 
great truths of the Bible. 

Then, we would like to see emphasis placed on 
the greatest of all tasks, soul winning; the impor- 
tance of this work, the urgency of the need, the 
best portions of Scripture to use in doing per- 
sonal work, and the various techniques which, 
under the guidance and blessing of the Holy Spirit 
have been most used of God to bring men back 
to Him. 

After all of this foundation work is laid we 
frankly believe the correct social emphases and 
applications will come. Without it we are building 
on sand. 

All of the desirable fruits of Christianity, the 
fruits of the Spirit, will, of necessity, come when 
the individual comes into the right relationship 
with Christ as personal Saviour. On this faith, and 
the doctrines implicit in that faith, one can build 
a house which will stand, a social order we ali 
want and long for. 

A return to the proper emphasis on doctrine 
will aid in the revival we long for. Healthy fruit 
is borne on a tree with healthy roots. Strong 
houses are built on solid foundations. Too often 
we admire the fruit or the building but fail to 
sense the source of these things. 

This is not a popular programme. It is also a 
hard one for the preacher. The number attracted 
and the results may seem far from spectacular 
but one is constrained to believe that it is the 
only way to make strong Christians, a strong 
Church, and a righteous social order. —L.N.B. 


Yes—Without Error 


There lies before me a letter in which is found 
this sentence: “It is an open question for con- 
servatives as to whether the Bible is inerrant on 
such minor matters as grammar, science, and his- 
tory.” 

While agreeing with all that the Bible is not a 
text book on either science, history or grammar, 
we are still constrained to believe that where spe- 
cific statements on science or history are made 
these statements are accurate, while the gram- 
matieal errors, of Peter for instance, in no way 
invalidate inerrancy, they rather prove to the 
contrary. Peter was an unlearned man and, no 
doubt he made grammatical mistakes. An accurate 
message today can be sent by an uneducated man 
who is truthful, and Peter was not only truthful, 
he was inspired by the Holy Spirit to give God’s 
message. 

Those who, in the past, have questioned the 
scientific and historical statements of the Bible 
have again and again found themselves to be in 
error, rather than the Word of God. 

Too many who are real scholars have held the 
position of the plenary or verbal inspiration, and 
we have watched again and again men with this 
faith in the Bible as entirely reliable, used of God 
in a peculiar way as soul-winners. In this con- 
nection we would urge our readers to carefully 
read Dr. Hopkin’s article, “Genesis Chapters 1-3 
—History or Myth,” in this issue. In our judge- 
ment this is one of the strongest presentations it 
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has been the privilege of The Journal to print. 
This position is, we believe, neither “intellectually 
dishonest” nor ‘narrow,’ as has recently been 
intimated. 


We agree with a recent speaker over the 10:00 
A.M. CBS service who said: “Where you think 
you see discrepancies or contradictions in the 
Bible believe both sides, some day the Holy Spirit 
will enlighten your heart and you will find both 
are right.” —L.N.B 


i. 





2. 


Rev. W. H. Boggs, D.D., New Exec. Secretary 
Of The Executive Committee Of Christian 
Education And Ministerial Relief. 


Rev. Wade H. Boggs, D.D., was elected by the 
Eighty-Third General Assembly to succeed Dr. 
Henry H. Sweets, as Executive Secretary of 
Christian Education and Ministerial Relief. 


Dr. Boggs was born at Liberty, S. C., on No- 
vember 12, 1883. His father was Marcus Addison 
Boggs, and his mother Rebecca Smith Boggs. Dr. 
Boggs received his college training at Davidson, 
graduating with the Bachelor of Arts degree in 
1907. He graduated from Austin Presbyterian 
Theological Seminary with the B.D. degree in 
1918. He has done post-graduate work at the 
Biblical Seminary in New York and at the Uni- 
versity of Texas. He was licensed and ordained 
by the West Texas Presbytery on July 15, 1913. 


He served as the assistant pastor of the First 
Presbyterian Church of San Antonio, Tex., 1913- 
1914. 


He was married on July 7, 1915, to Miss Louise 
Sheldon, of Westminster, S. C. 


He was pastor of the Central Church of Shaw- 
nee, Okla., from 1915-1918. He served the Ar- 
senal Hill Presbyterian Church of Columbia, S. C., 
as pastor from 1919 to 1926. In 1926 he went to 
Druid Hills Presbyterian Church, Atlanta, Ga. He 
served as their pastor until] 1935. In 1935 he ac- 
cepted the call of the First Presbyterian Church 
of Shreveport, La., and remained there until he 
was called to accept the position of Executive 
Secretary of C. E. & M. R. on September 1, 1943. 

In 1926 the Presbyterian College of South 
Carolina conferred on him the degree of D.D. 
Dr. Boggs brings to this new position a large ex- 
perience from the pastorate. He has been a most 
successful pastor. He has great executive ability. 
In addition to these splendid gifts he is a man of 
sympathetic understanding of the various prob- 
lems confronting the ministry. We pray for God’s 
richest blessings upon him in this great work. 


-—— 
~~ 





Announcement 


The Executive Committee of Home Missions is 
pleased to announce to the Church that Dr. B. K. 
Tenney has been elected Treasurer to succeed Mr. 
A. N. Sharp, resigned. 

Mr. Sharp has served the Home Mission cause 
with faithfulness and efficiency since 1906. Upon 
the advice of his physicians he now finds it neces- 
sary to retire from active service. 

Dr. Tenney will take up his work with the Exe- 
cutive Committee about November 1, or when his 
successor as Secretary of the Assembly’s Steward- 
ship Committee has been secured. 

W. M. Everett, Chairman, 
Executive Committee of Home Missions. 


The Antecedent Of A 
Converted World 
By Rev. James D. Rankin, D.D., LL.D. 


When we speak of a revival we think of it 
largely in the terms of the unsaved. This is never 
the first stage. There will never be a revival out. 
side the church until there is one inside. A con- 
verted church is the antecedent of a converted 
world. A living church is the only force that can 
reach a dead world with the gift of life. God wil] 
never go over a cold and careless church to reach 
a cold and careless world. The church that ushers 
in a revival must be a revived church. Only a con- § 
verted power can be a converting instrument. God 
is more anxious to send a revival than we are to 
receive it. Why does it tarry so long? It is useless 
to mince wirds; there is something in the church 
that shuts out the desired revival. Shortly before 
his death, the lamented Dr. Storrs said, “The 
strangest phenomenon of the present time is the 
church’s loss of converting power. In proportion 
to her size and equipment the number of converts 
is deplorably small.” 


Let us honestly and courageously face this 
phenomenon. There was a custom in the church of 
our parents, well nigh forgotten now, which they 
ealled “self-examination.” We have substituted for 
it the very much pleasanter custom of ‘‘examining” 
others. The latter is a delightful exercise. Count- 
ing their deficiencies seems to excuse our own. 
But it has this disadvantage: it consumes time 
which could be more profitably spent in examining 
ourselves. Also, it fills us with spiritual pride 
which prevents the Holy Spirit from using us as 
channels for reaching the unsaved. God cannot 
use a life that is already being used by Satan. 
He will neither hear the prayer nor bless the ef- 
forts of one who is living in the indulgence of 
secret or known sin. Only Achan’s family knew 
of his theft, but it shut God’s conquering power 
out of the nation. He who is living in known 
violation of God’s law or is clinging to some 
hidden sin as the shellfish clings to the rock, 
wastes his breath when praying for a revival. 


A revival almost invariably commences with the 
revival of the pastor and his session. God’s Spirit 
cannot flow through cold or worldly leaders to 
reach a cold membership. The pastor must first 
come in touch with God. In the early days of 
the wireless telegraph, a message was sent from 
England to America. The sea over which it came 
was thick with vessels but only one caught the 
message, because it alone was keyed to the proper 
pitch. God’s Spirit is moving over the world but 
only those will receive the inflow power who are in 
harmony with God. 


The most important question that any pastor 
or elder can ask himself is, “Am I in tune with 
the Infinite?” The Holy Spirit does not whisper 
his message to those who are not tuned to his key. 
It is an awful thought for a pastor that if he is 
out of touch with God he will shut a revival out 
of the lives of his people and out of the lives of 
the unsaved. It is an awful thought for Christian 
people that if they are out of tune with God they 
will shut out a spiritual revival from the world. 
The church can have a spiritual revival whenever 
it is willing. That willingness will express itself 
in a spiritual likeness to God. 


—The United Presbyterian. 
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Sweets Retires As Executive Secretary 


By Rev. Wade H. Boggs, D.D. 


Dr. Henry H. Sweets having reached the retire- 
ment age on September 1, 1943 has retired as 
gracefully as he has efficiently managed the 
many interests of the General Assembly’s Commit- 
tee on Christian Education and Ministerial Relief. 
The whole Church appreciates the wide vision and 
boundless energy and enthusiasm with which Dr. 
Sweets has conducted the interests of this De- 
partment of our beloved Church. 


He came to Louisville as a young man. For 
more than two score years he has lived and served 
faithfully and efficiently as an administrator in 
the Church and has set before the great city of 
Louisville an exemplary life. The city of Louisville 
appreciates the fact that in him they have one 
of the most honored and respected citizens. 

The following is a brief sketch of Dr. Sweets’ 
life and some of the outstanding accomplishments 
of his administration in the Louisville office: 


A Biography 


Henry Hayes Sweets was born in Elizabeth- 
town, Ky., on October 6, 1872. His parents were 
Michael Sweets and S. Katherine Matthis Sweets, 
and many recall his revered brother, David M. 
Sweets, editor for many years of The Christian 
Observer and a minister of the Presbyterian 
church till his death in 1932. 


Henry Hayes Sweets attended Hampden-Sydney 
College in Virginia for one year, 1890-91, when 
he went to Central University, now Center College 
in Danville, Ky., where he was graduated with the 
B. A. degree in 1894. Later in 1909, this college 
gave him the degree of doctor of divinity. 


Dr. Sweets attended Louisville Theological Semi- 
nary and received the degree of bachelor of di- 
vinity in 1898. He was ordained in 1898 by Louis- 
ville Presbytery. He had been serving as a student 
pastor of the mission which later became James 
Lees Memorial Presbyterian Church and on his 
ordination Dr. Sweets became pastor of that 
church, in 1898, and served there till he was called 
as Secretary of Christian Education and Minis- 
terial Relief by the General Assembly which had 
just combined these two causes into one at Mobile 
in May, 1904. 


The young pastor of Lees Memorial wanted to 
preach, and at first he declined this call to become 
secretary, but on the earnest pressure of the com- 
mittee he agreed to accept, thinking in his own 
mind that he would not hold it longer than the 
three years of his term. He then intended to get 
back into the pastorate, for which he is so finely 
adapted, not only by his fervent manner of speech, 
but especially by his sweet temper and friendly 
personality. And so he set up his office at 410 
Urban Building, and he is still there at 410, but 
the one office has expanded till it occupies many 
rooms of the same floor of the building. Dr. 
Sweets is not only the executive secretary of 
Christian Education and Ministerial Relief, but he 
is a municipal institution in Louisville, as noted 
by the Courier-Journal of Louisville, which says 
that Dr. Sweets helped to build a public bath for 
Reservoir Avenue Mission and opened a free 
kindergarten and set up a circulating library. He 
has been definitely identified with John Little’s 


Negro missions, Hope and Grace community 
centered on Roselane and Preston Streets. 

Henry Sweets had not married when he became 
secretary, ind the writer of this sektch is not 
familiar with the romance that came into his life 
when he met Douschka Martin down in Newberry, 
S. C. They were married on November 27, 1907, 
and their lives have been merged in a _ sweet 
strong alliance based on an unwavering mutual 
affection, with the wife sharing the burdens and 
honors of a long and useful life. 


Dr. and Mrs. Sweets have three children. Dr. H. 
H. Sweets, Jr., is teaching pathology at the Uni- 
versity of Texas; Martin, the younger son with 
his mother’s maiden name, is a first lieutenant in 
the Signal Corps of the United States Army, and 
the daughter is Mrs. Robert V. Ackerman, wife 
of a newspaperman. 


Dr. Sweets has received a number of honorary 
degrees: the D.D. from Centre College in 1909; 
Presbyterian College of South Carolina gave him 
the same degree in the same year; he has re- 
ceived the degree of doctor of laws, or LL.D., 
from Austin College in Sherman, Texas, 1918, 
Davidson College and Southwestern simultaneously 
in 1923, and from Erskine College in Due West, 
S. C., in 1939. 

Dr. Sweets was moderator of the General As- 
sembly at Montreat in 1935, and acted as 
moderator the following year when Dr. P. F. Price 
had to return to China and could not perform the 
duties after the Assembly met in 1936. 


Dr. Sweets was asked by the executive commit- 
tees of the church to make a tour of China, Korea, 
and Japan in the interest of Christian education 
in 1925 and 1926. He was gone for eight months. 

Dr. Sweets is an author. He wrote “Planning 
the Good life,” a study book for the Church, in 
1934. He also wrote “The Church and Education,” 


and he prepared a “Source Book on Christian 
Education.” 


Christian Statesman 


The annual report of the Committee of Chris- 
tian Education and Ministerial Relief submitted 
to the General Assembly in May at Montreat is a 
pamphlet of over 150 pages, and as_ it is the 
final report of Dr. Sweets it is replete with a 
store of information about his work and its growth 
from 1904 till 1943. One is amazed at the swelling 
tide of service which is rendered by this com- 
mittee. 


The committee handles the education of candi- 
dates for the ministry, which have grown from 
315 in 1904 to 490 in 1943. The highest number 
was in 1927, when there were 611 candidates. 
These candidates aided included some women, 
sometimes as many as 69 women. These were for 
different forms of Christian service such as 
mission, educational work and so forth. 


In connection with the student work is the 
literature sent out by the main office. Dr. Sweets 
has selected the finest type of sermons and ad- 
dresses and circulated them among these young 
people, and they had a definite result in their 
lives. Particularly among these articles and folders 
were the stories of “Mildred Welch,” which was 
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a pen name used by request by a lady who has 
lately been revealed as Margaret Lane. 


Pensions For Ministers 


The supreme work of Dr. Sweets, the St. Paul’s 
Cathedral of the list, which will stand as the monu- 
ment for his life’s work, is the Ministers’ Annuity 
Fund. The Southern Presbyterian Church when 
it was organized in 1861 began at once to provide 
for its aged ministers and families of deceased 
ministers. It was called the Ministerial Relief 
Fund. Gradually this fund was built up till its 
endowment fund has reached the sum of over a 
million dollars, which includes the Graham Build- 
ing in Jacksonville, Fla., purchased with the help 
of C. E. Graham of Greenville, S. C., in 1920. 


This with the annual collections from the 
churches enables the committee to give an average 
of $436.80 to ministers and smaller amounts te 
widows and children. 

Dr. Sweets had the vision of a far stronger 
scheme for aiding retired ministers. This vision 
had come to him several years before he actually 
submitted a vlan to the Assembly. However, in 
May 1927, Dr. Sweets outlined a pension plan in 
which churches and ministers could contribute, the 
church 744% and the minister 214% of the salary 
annually, which would build up a fund to pay not 
less than $600 per year, and not over $2,000, de- 
pending on the payments made. 

Soon after the presentation of the pension plan, 
the depression hit America. The successful oper- 
ation depended on raising a $3,000,000 prior serv- 
ice fund for ministers who could not carry on the 
payments till they were 65 years of age, as some 
were past that age then. Agents of the commit- 
tee finally secured this prior service fund, and 
on April 1, 1940 the Ministers’ Annuity Fund 
began operations. 

The funds secured were placed in safe invest- 
ments and in charge of the First National Bank 
and Kentucky Title Trust Company of Louisville. 
The total amounts now to over four million dollars, 
and men are being retired and are paid pensions, 
and the active ministers nearly all are members 
of the fund. Gradually the ministerial relief will 
be displaced by the fund. 

We give here a most suggestive and striking 
editorial from the Courier Journal of Louisville, 
Ky., because it presents a great secular news- 
paper’s appreciation of the type of man Dr. 
Sweets is and the character of the service which 
he has rendered as a citizen and as a servant 
of the Church: 

“The Southern Presbyterian Church is losing 
no mere routine administrator by the resignation 
of Dr. Henry H. Sweets as executive secretary of 
its Committee of Christian Education and Minis- 
terial Relief. * 

“Many honors, including that of moderator of 
the General Assembly and scholarly degrees, have 
been accorded Dr. Sweets during his 39 years in 
that capacity; but he has taken more satisfaction 
in service than in its recognition. Judged by his 
accomplishments Dr. Sweets is a man of extraordi- 
nary executive ability; judged by his interests, 
is socially minded; as an author, matching deeds 
to words, his spiritual endowment glows as the 
guiding light to his career, and the manner of 
his _ relinquishing the post confirms the serene 
sanity which is the highest reward for a life of 
service. 

“Dr. Sweets’ most important achievement was 
the establishment and successful administration of 







































the ministers’ annuity fund, now shared by 2 
retired ministers, numerous windows and orpha 
of ministers. He was also instrumental in organj 
ing the Council of Church Boards of Educatig; 
from which the Association of American Collegy 
sprang. All his works are flourishing. It js a 
opportune season at 70 to turn the post over 4 
other hands; but Dr. Sweets is not retiring froy 
active life. Ever since he installed a public bath, 
library and free kindergarten at a mission he ¢o)) 
ducted while attending the seminary here, p; 
Sweets has been looking around for somethin 
that needed to be done and doing it. He’ll continy 
to make opportunities for good work.” 
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“Preacl 
“Go yo 





el.” 
The church and the thousands of Dr. Sweety i. 8 
friends throughout the bounds of the church wif. oe 
be glad to know that his services will be continues ™ 
in the work of the church entrusted to the Exe lf I 
tive Committee of Christian Education and Minis the PY 
terial Relief. While he resigned as executive se.f/ Two 
retary on Sept. 1, 1943, we as a committee arm 2. Cult 
delighted that he has consented to serve for this most ©: 
year as consultant. He will assist in any wayyy “feedir 
which presents itself. He has the same love fom feel to 
the work which has characterized his administr{§ of Go¢ 
tion, and the same love for the Lord to whom th Ten 
work and the workers all belong. Pand tl 
are en 
the ele 
66 + 99 astor' 
Wings For The Soul we 
The Lord Watches Out For His Own say 
“IT was flying a routine training flight one nighR garde 
about nine o’clock, and had to land unexpectedly minist 
It so happened that I was much too far away fron no re: 
a landing field to glide in without power, ani and f 
was too low to use my parachute. If it had been ing a 
daylight, a forced landing would have been much that | 
simpler, but the conditions of visibility were ve Ib 
poor. It closely resembled being on the inside off ister’; 
an ink bottle looking out. Gliding down at ninety of ne 
miles per hour, I did not have the slightest ide give 
what was under me, I could see the ground, ani “tend 
that was all. I knew that nine out of ten forcel— gtron; 
landings at night resulted in death for the pilot, 1.’ 
and the lucky one out of the ten was usually aa 
smashed up a bit. Fortunately, I made a nice atten 
three-point landing, and got out of the plane ti 4), 
look around. A farmer came running up to tel we} 
me that I had missed his house by only a fev chee! 
feet. He also pointed out a windmill which | jo 
had cleared by about three feet. However, the rine 
thing I was looking at was the power line I hai confi 
landed parallel to only twenty feet away. Dif oy.) 


rectly in front of the plane was a fence and arg vith, 
other power line. It was a nice little cornfield, bul 
I would never have attempted a landing there C: 
daylight, because it just couldn’t be done. It 1 
wasn’t humanly possible. We had to move them "8" 
plane over into another field the next morning fw hil 
the take-off, because the cornfield was much to the 
small. The official report read: ‘No injury t Wh 
personnel, no damage to aircraft and no property ste 
damage.’ I have been asked how I did it, aml : e 
there is only one answer. The Lord did it for me i 
I have put my life in His hands, and it was Hi he e 
will that I be not harmed. I wish more peop °° 

could realize that we are not self-sufficient. We pts 
must all put our lives into the hands of Jest v9 
Christ that we may be saved. The Lord watcht om 
out for His own; we know that. Yes, I have mud ” 


pers¢ 


to be thankful for this year.” @ 
—An Aviation Cadet. 2 
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The Minister And His Work 


By Rev. William Megginson* 


: ‘M“Preach the Word.” II. Tim. 4:2. 


inul“Go you into all the world and preach the gos- 


pel.” Mark 16 715. 


These two texts should be forever before the 
minister. ae 

If I understand the “calling” of the minister, 
the preaching of the gospel is his vocation. 


wo ends are in view: 1. Winning of the lost. 
2. Coltivation of the saints. It is to be feared that 
most of our ministers devote most of their time to 
“feeding the flock,” to the neglect of what many 
feel to be the major duty and privilege of the man 
of God, i.e. winning others to the fold. 


Tending the flock and feeding both the sheep 
Sand the lambs (Acts 20:28 and John 20:15-17) 
are enjoined upon elders as well as pastors, but 
the elders seem to have “passed the buck” to the 
pastors. 


Pastor means shepherd or overseer and is 
equivalent to “bishop” in the New Testament. 
These words are used synonymously and are re- 
garded by our Church as the same office. The 
minister is an elder and also a bishop, but that is 
no reason for his assuming all of the overseeing 
and feeding the flock. Possibly the best oversee- 
ing a minister could do would be to “oversee” 
that his elders did some of it. 


I believe the chief channel into which the min- 
ister’s efforts should be directed is the winning 
of new sheep and lambs to the fold. That would 
give the elders something more to do than to 
“tend” flocks which should be old enough and 
strong enough to need little tending. 


1. The Lambs. It is one of the sorest reproaches 
of our Church that so many of its children who 
attend Sunday School are allowed to get away 
without confessing the Lord Jesus Christ. They 
are much easier to win than older ones. There is 
absolutely no excuse upon the part of a pastor 
for allowing children, who have come under the 
teaching of his Church School, to leave it without 
confessing Christ and allying themselves with the 
Church. Something is wrong when they get away 
without embracing the Lord Jesus Christ as their 
personal Saviour. 


Call it what you please: indifference, inability, 
neglect, “burden of the Church” or what not, it 
is inexcusable. “Catch me,” is the challenge every 
child makes to the pastor, teacher and officer of 
the Church—and they are so easy to catch. Why? 
Why? are they allowed to go astray? I was 
attending a Sunday School once when an out-of- 
town worker came into the school. He was in- 
vited to address the pupils and in fifteen minutes 
he had secured the confession of a half-dozen 
pupils. The pastor later remarked to me that his 
visit was “as good as a revival.” Shame on any 
pastor who allows his teachers to sow seeds and 
he never expect a harvest, and never pitches in 
to reap what has been sown. 

2. Sermons: Some time ago I was laid up for 
several weeks. On Sundays I sought to attend 
church via radio. In three Sunday “services” I did 
not hear a word that could, by any stretch of 
the imagination, be calculated to convince or con- 
vict a sinner of sin (if one was present) nor 


direct a sinner how to be saved, if one happened 
to be seeking the way of life. The services were 
conducted and closed in an orderly way and the 
pastors went down to hear what the people 
thought of their discourses, but no invitation to 
confess Christ was given. Then we hear some 
ministers deplore the “few” they have taken into 
the Church. The question might be properly asked, 
“What do you expect?” The story is told of a 
student who went to Mr. Spurgeon complaining 
that his ministry was so barren. Mr. Spurgeon 
asked if he expected confessions every time he 
preached. The reply was, No. Then Mr. Spurgeon 
said that he was getting about all he expected. 
We preachers can advise our folks to “expect 
great things of God,” but we fail to practice it 
ourselves. The old negro said: “Blessed is them 
that expects nothin’, for they shall not be dis- 
appointed.” 


3. Personal work. I do not know how much 
personal work is being taught in our Seminaries, 
but I do know that few of our ministers know 
much about it. The time has come when uncon- 
verted people will not attend church very much. 
If they are to be won, it will have to be hand 
work. There are unbelieving people living in every 
town where preachers have been preaching to the 
flocks for years, and not a word has been said 
to them. How do I know? They have told me so, 
and it would surprise you to know who some of 
those ministers are. Some of them stand high in 
ecclesiastical circles, but as soul-winners, they are 
at the foot of the class. 


4. Other things. Much of the time which should 
be given to prayer, soul-winning and feeding the 
flock, is taken up by many ministers in “making 
speeches.” They are popular speakers, joke tellers 
and jolly good fellows and this club and that 
are everlastingly inviting them to address them. 
It can’t be done without devoting time to it. That 
time is God’s time to the minister and should be 
spent for him. Once I got the reputation of being 
an entertainer and was invited here and there to 
tell jokes and make merry for this and that. It 
transpired that a good many people got the idea 
that I could not say a sensible thing. So I cut it 
out. Lost something? Yes, but I gained more. I 
had more time for what the Lord had called me 
and by and by, they began to believe that I could 
say something that was sensible. A servant, in 
whose keeping a prisoner was left, (I Kings 
20:40) testified against himself, “While I was 
busy here and there, he was gone.” I wonder 
what testimony some of us will make in the day 


when God will ask us for an account of our 
work? 


Perhaps some of my brethren will say, it is 
easy to criticise—it takes no brains to find fault. 
To all of which I agree. But brethren, as I grow 
older, I see clearly how I have wasted many hours 
and opportunities God has given me, and by His 
grace, I am striving to make the few years I have 
left, if I have any, to atone in some measure for 
what I have wasted. “The time is short” at best. 


“Let us work while it is day, for the night cometh 
when no man can work.” 


*Lynchburg, Va. 
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Living Wisely In A War-Torn World 


By Rev. J. Kenton Parker* 


Text: Daniel 12:3: “They that be wise.” 


May we let the wise man of Babylon speak to 
the wise people of today. 


Daniel was the wisest man in Babylon and he 
was in the midst of a war-torn world. He also 
looked down the centuries and saw our war-torn 
world of today. To this great. statesman of over 
two thousand years ago was given a bird’s-eye 
view of the future course of history, such as no 
other man ever saw except the apostle John on 
Patmos. 


These visions were so awful that they had a 
tremendous effect upon Daniel. He ‘fainted,’ 
“was sick certain days,’’ “was astonished,” “there 
remained no strength in me,” “my comeliness was 
turned in me to corruption.” Even now when we 
read them we can easily understand why he 
“eudgled his brains’ for a solution of the puzzling 
words, “‘went to bed with a sick headache,” and 
then “by prayer and supplications with fasting 
and sackcloth and ashes’ poured out his heart to 
God in one of the greatest, if not the greatest, 
penitential prayers of the Bible. 


As he saw these “beasts” arise one after the 
other from sea and land to struggle and fight and 
plot and plunder each other until the whole world 
was a mass of snapping, snarling wild animals 
bent on devouring and destroying each other and 
conquering the world, he realized the utter folly 
of it all. And then the most amazing part about 
it was that these “beasts” set themselves against 
the God of Heaven and the Kingdom of Heaven. 
While they fought and struggled one with the 
other, they were all fighting against God. 

Now in the midst of all this stupendous folly— 
a folly which when you think of it, makes you 
head-sick and heart-sick—there was a class of peo- 
ple called “the wise.”’ Daniel refers to them and 
tells us some most interesting things about these 
wise people. 

Remember that Daniel is talking about the days 
in which we live, as well as his own days. If there 
ever was a war-torn world, full of snapping, snarl- 
ing “beasts,” it is our world and our day. Per- 


sonally, I believe that “‘the time of the end” is 
here. 


Whether that is true or not, I am sure that it 
is a mighty good time to listen to the wise man 
of long ago, as he tells the wise how they ought 
to live in a war-torn world. 


I. He tells us that “the wise shall understand.” 
He also says that the wicked shall not understand. 


I am quite sure that the vast majority of peo- 
ple have no idea of the real meaning of current 
events. We read the papers, we listen to our 
radios, we hear the so-called wise men—news com- 
mentators—trying to tell us the meaning, inter- 
preting the news. But the plain truth is that none 
of these men know, nor do they agree as to the 
meaning. To them and to us it is as jumbled up 
as a pile of jigsaw puzzle blocks. 

Now Daniel says that “the wise shall under- 
stand.” Who are these “wise” and how much will 


they understand? May we try to answer these two 
questions. . 


Who are these “Wise?” 

They are certainly not the learned in the “wigs. 
dom of the world.’ There were plenty of such 
men in Babylon when Daniel wrote these words, 
but to none of these was given any real under- 


standing. They could neither interpret or explain 
these visions. 


So today we need look for no real explanation 
from the wise men of our time—men who are wise 
in worldly wisdom. Such wisdom is “earthly, sen- 
sual, devilish.’”’ The best of it is earthly, the worst 
of it—tthe kind that Hitler has—is devilish, the 
most of it is sensual, or materialistic. 


No! The “wise” are those who are taught of 
God. No one but God understands what is going 
on and no man can have any real understanding 
except those who are taught by Him. This is so 
plain that anyone who thinks can see it. 


God has two ways, or three, of making people 
wise. 


He makes people wise who read and study and 
follow His Word. Notice I include the word “fol- 
low.”’ The Bible is a sealed book to sin-filled souls; 
to those who refuse to obey. But the man who 
comes to the Bible seeking wisdom, seeking the 
real meaning of History, will find it in its pages. 
A large part of God’s Word is taken up with tell- 
ing us of His dealings with nations, past, present, 
and future. 


He makes those wise who have communion and 
fellowship with Him. No man can be wise who is 
not in this relationship. As in Daniel’s case, 
prayer and wisdom go together. “If any man lack 
wisdom, let him ask of God.” 


He makes people wise who accept and follow 
the Holy Spirit’s guidance. “He shall guide you 
into all the truth.” This is a glorious promise and 
will be fulfilled in us if we yield to Him. 

How much will they understand? 


Not everything. Daniel confesses that there was 
much he did not see. The “times and seasons,” 
dates and names, particulars which would be of 
value to the enemy, will not be revealed to us in 
any large measure. 


But I believe with all my heart that to each 
loving, trusting, surrendered soul there will be 
given such a _ soul-satisfying understanding that 
he will rest content. I want to speak very humbly 
here, but I do want to give my own testimony. At 
times my mind simply reels at the terrible folly of 
our generation. The magnitude and terror of the 
whole thing makes me desperate. Then I turn to 
the Bible, to prayer, to the Spirit, and “the fever 
leaves me.” I can see God on the throne, I can 
see His hand overruling the affairs of men, mak- 
ing the wrath of man to praise Him. He is the 
One who is shaking the world, and out of the 
smoke and ruins and blood I see His Kingdom 
coming and His King in glory and power. 

I understand enough to be satisfied and I smile 
at my own folly. Even a little child like myself 
can understand, if he knows his God. 


II. He intimates that “the wise” will purify 
themselves, make themselves white and refined. 


In other words, wise people are going to live 
wisely. 
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Wise people will purify themselves. The re- 
finers’ fire is for this purpose, and a war-torn 
world is such a fire. 


It is rot having this effect upon all. Our world 
is being flooded with impurity. It is rushing 
through the land carrying disease and death and 
sorrow. It is breaking up homes, corrupting so- 
ciety, destroying men and women. We can see it 
reflected in pictures, in magazines, in books. It 
always accompanies war. It is sapping the very 
foundations of our country. 


“Now, the wise will turn away from all this with 
nausea and horror. The foulness of the flood will 
make us “purify ourselves.” 


Wise people will “make themselves white.” The 
garments of many are black, black with sin. ‘“‘Who 
are these?” “These are they who have come up 
out of much tribulation and have washed their 
robes and made them white in the blood of the 
Lamb.” Blessed are the wise people of our time 
who are keeping themselves unspotted from the 
world. 


Wise people will be “refined.” The coarseness, 
the dross, the refuse will be taken away. Not the 
“Kultur” of the devil, but the “culture” of a Christ 
filed heart and life will make us like Him in all 
gentleness and meekness and love. 


Surely, surely, Christian people, wise people, 
this is no time for us to besmirch ourselves with 
the filth of the world. This is no time—the time 
of the end—for us to compromise with sin or 
tolerate uncleanness. To us, if to anyone in all 
history, comes the clear call of our Master: ‘“‘Come 
out and be separate, and touch not the unclean 
thing.” Here is our challenge. 


III. He tells us that the wise will turn many to 
righteousness. 


We will not be satisfied with keeping our own 
lives unspotted and saving ourselves from an 
“untoward generation,” but we will use our in- 
fluence and words and power to snatch others 
from a burning world. I read a story once of a 
man waked up by the noise of fire engines when 
the great Chicago fire started. He began at once 
to search for those he could save from the burn- 
Ing city. 


If we are wise enough to understand we will 
do likewise, for we are living in a burning world. 
Men are dying fast today. It is no time for the 
real Christian to be “at ease” in Zion. He should 
lift up his voice in prayers of confession and in- 
tercession, in solemn warning, in heart-felt testi- 
mony, in earnest entreaty. Like Paul, he should 
go from house to house with tears, trying to turn 
men from sin to righteousness—to Christ. 


Chaplains have a wonderful opportunity. I 
never saw this so clearly as while I listened to 
one chaplain speak at Montreat. He said that God 
had answered our prayers in a marvellous way. 
We had prayed that He would enable us to reach 
the youth of America. Now we had ten million of 
the picked young men of our country. We had 
them where we could preach to them, our ex- 
penses paid by the Government. We had them 
under circumstances calculated to make them 
think and realize their need of Christ. 


But back at home. If hearts were ever going to 
be tender, surely now is the time, There are so 


many appeals. The appeal to patriotism. The 
greatest traitors to country are those who are 
living such lives as to bring a curse upon our land. 
For the sake of country, for the sake of our boys 
facing danger and death, for the sake of our 
homes, sad and broken, for our own sake, turn, 
turn from sin. 


Yes, the wise will turn many to righteousness. 


IV. He tells us that “the wise” shall shine as 
the brightness of the firmament and as the stars 
forever and ever. 


There are plenty of people who are trying to 
shine. 


There are the poor deluded movie stars who 
think they shine but only succeed in marring their 
own lives and the lives of many others. 


There are the poor politicians who try to shine 
and often barter their souls for a place of power. 


There are the world’s would-be conquerors who 
try to shine. Poor old Mussolini thought he was 
going to shine. Hitler’s shining days seem about 
over. Stalin will probably be allowed to shine a 
little longer and a little brighter, and other tem- 
porary stars will take their places, soon to be- 
come like burnt-out Roman candles and_ sky- 
rockets. 


Will we never learn the lesson? 


There is only one way to shine and that is Dan- 
iel’s way. It has two parts. First, to keep our own 
lives and hearts clean and pure. Second, to turn 
many of our fellow-men to righteousness—to 
Christ. To lead one soul to Him will make you 
shine far brighter and more permanently than to 
sit on the throne of some great nation. Queen 
Victoria is perhaps the brightest star in England’s 
history. If she shines in the Kingdom of Heaven, 
however, it will not be because she sat on a 
throne down here, but because she was ready and 
anxious to cast her crown at the feet of Christ. 
Gladstone was one of England’s greatest premiers. 
If he shines in the Kingdom, and I think he will, 
it will be his kneeling beside the bedside of the 
poor of London seeking them for the Saviour, 
that will make him shine. Stonewall Jackson was 
a great soldier and a great Christian but the thing 
which will make him a bright star in Heaven will 
not be his brilliant Valley campaigns but his Sun- 
day School for negro children in Lexington. 


The “Who’s Who of America” is not the same 
book as the ‘“Who’s Who of the Kingdom of 
Heaven.” 


Do you want to shine? Then find some little 
child, some outcast sinner, some neglected ser- 
vant, and lead that soul to know and serve the 
Christ. 


Such is the message of the wise man of Baby- 
lon to those who would be wise today. I beg you to 
listen to him, the greatest statesman the world 
ever knew, taught of God, blessed of God, hon- 
ored of God, beloved of God. 

These are terrible days. Only the wise can 
understand and be satisfied. Only the wise will 
purify themselves. Only the wise will turn many 
to righteousness. Only the wise are going to shine 
forever and ever. 


God grant that we may be among these wise! 


*Mount Mourne, N. C, 
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LEST WE FORGET 


By Tom Glasgow* 


We have been interested in the scemingly 
definite decline of interest in “doctrinal matters” 
pertaining to vital positions which have been held 
by our Church since it was founded. 


It would seem that this decline of doctrinal 
interest grows out of a failure to understand the 
basic place which doctrine plays and must play 
in religion itself. “Doctrine” would seem now to 
be considered almost as a synonym of “narrow- 
ness” and “unfriendly religion.”” We forget that 
doctrine bears the same relation to religion that 
the compass does to the ship. The passengers need 
not see or know what a compass is or how it 
functions but woe unto that ship whose officers 
either do not know or are unconcerned as to 
whether the compass is true or functions cor- 
rectly! For a while this ship may sail as free and 
apparently as well as any ship on the deep but 
the day will come when she will be found either 
= its intended course or actually on the 
rocks. 


So with the Church—when its leaders lose their 
interest in or active virile concern for its doc- 
trine. Where this interest and concern are lacking 
or casual that Church is soon carried here and 
there by every social or “popular movement” 
until it awakes to find both leaders and pew con- 
fused and that its message has lost its power. 


We are prone to forget that the primary ob- 
jectives of the Church are neither moral nor social 
uplift nor the improvement of individual or com- 
munity ethics and economic standards. These ob- 
jectives are secondary. The primary objective of 
the Church is SALVATION! If we attain our pri- 
mary objective, these vital and important secondary 
objectives will necessarily follow. However, the 
attainment of these secondary objectives in no 
way assures the attainment of our primary and 
essential aim—Salvation. 


—<—<—— 





The Book does not picture the Master primarily 
as a moral and social reformer. His roll was no 
that of a reformer but of a SAVIOUR. There j 
a vast difference! He did not reform Paul. fe 
saved Paul. Once saved, the great reformatioy 
took place which transformed this once persecuto; 
of the Saints into the outstanding leader of the 
early Church. 


Christ declared the great doctrine that mankind 
was hopelessly lost in SIN. How long has it been 
since we preached or heard a sermon on SIN! 
Christ proclaimed the doctrine of atonement. How 
long has it been since we have preached or hearj 
a ringing declaration of the essential necessity of 
the atoning blood of Jesus Christ? How many ar 
still vibrantly sure of the truth of the old, old 
hymn once often sung—now seldom heard: 
















“What can wash away my sin? 
Nothing but the blood of Jesus! 
What can make me whole again? 
Nothing but the blood of Jesus! 









Brethren, we do declare the great doctrine of 
the love of God. However, we feel this is often 
pictured more as a “Santa Claus” love than as 
the righteous, holy, searching, sacrificial love that 
“gave His only begotten Son’”—gave his Son, not 
to effect universal salvation but gave Him “that 
whosoever believeth on Him might have everlast- 
ing life’’! 

The doctrine of a “saving love’ pre-supposes 
the doctrines of a recognition of ourselves as sin- 
ners, and the desire of the atoning blood of the 
Lord Jesus Christ. 


God grant to the Ministers and Leaders of our 
beloved Church a renewed and clear vision of 


these great doctrines which have given to it its 
message of power! 


















*Elder of Myers Park Presbyterian Church, 
Charlotte, N. C. 











What is new, or different in American life 
which would justify a new urgency in appeals 
made for expanded Home Mission enterprises? 
That is a proper question; one which is honestly 
asked by some. Therefore, an attempt will be made 
to answer it. 


There is the urgency of new numbers of people 
living in towns that have become cities within 
recent months. The urgency of numbers who, 
bending every energy to tasks \ zich our war 
effort has brought, need to be claimed for Christ 
and banded into organized Christian groups. There 
is the urgency of the need of thousands of chil- 
dren of parents who are on the “swing-shifts” of 
war plants, and who are left of necessity to shift 
for themselves through a large part of the day, 
while their parents, both father and mother, are 
at work. In short, there is the urgency of the 
spiritual need of human beings who are “scattered 
abroad, as sheep having no shepherd. 


The larger part of such uprooted people are 


The Urgency Of Home Missions Today 


By Rev. S. B. Lapsley* 





living within the boundaries of our General As 
sembly. Some examples may be cited; In Fort 
Worth, Texas, our Church has organized a new 
congregation in a section of that city that has 
by actual count 840 new homes; there are four 
other like areas in this one city. To name all the 
Texas cities which have experienced similar growth 
within the last two years, would require a roll call. 
At Lawton, Oklahoma, a Presbyterian church is 
being built in a part of town which, two years 
ago was a cow pasture. In 1940 Lawton had 4 
population of 18,000; the present estimate is 40,- 
000. The counties comprising the Presbytery 0 
St. Johns in Florida registered 1,115,313 persons 
for Ration Book Number One in May of 1942. 
In March of 1943, for Ration Book Number Two, 
1,257,825 were registered, an increase of 142,512 
in ten months. These localities, picked at random, 
tell the story which could be told of other places 
in the territory which we serve, from Missouri t0 
Florida and from New Mexico to Maryland. 

There is also the urgency of values. One of the 
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crowning glories of our Christian religion is the 
value which it places upon human _ personality. 
“God so loved the world” of human beings as to 
ive “his only begotten Son, that whosoever 
believeth in him should not perish, but have ever- 
lasting life.’ Under the gracious influences of 
that love, human personality has’ reached its 
highest development and apart from that love has 
known its lowest degradation. Future leaders of 
church and state may be in the streets of crowded 
industrial communities today. Where will they 
lead our land? The answer will be found in the 
characters they develop. 


Another value which I would suggest is that of 
a broadened base for our denominational struc- 
ture. After the present war is over it is believed 
that opportunities for world missions will be such 
as to call for every possible resource of men and 
means. The degree to which we are able to meet 
our new responsibilities and privileges in that 
future time may well depend upon how we build 
our base at home in these days when we are 
largely shut off from foreign fields. 


The Home Mission Emergency Fund is our con- 
sidered plan for conserving the values herein 
mentioned. The Campaign conducted under the 
above name is an authorized movement which 
seeks to raise $250,000.00 of new money each 
year for five years, to be used for advance work 
in Home Missions. To avoid confusion in the mind 
of the Church, and also to avoid asking for an- 
other “special season” on our already crowded 
church calendar, it was determined that we should 
use the annual Home Mission season for present- 
ing this appeal. It was also decided that the 
annual self-denial offering for established work 
of the Assembly’s Executive Committee of Home 
Missions should be included in the amount asked 
of the Church. The General Assembly has ap- 
proved the amount of $85,000.00 for the self- 
denial offering. When the above named amounts 
are added, the total is the goal set for the Church 
in the Home Mission Emergency Fund Campaign 
this year,— $335,000.00. 


The extent of our opportunity and the measure 
of our responsibility should not be gauged by this 
amount. Much more can be profitably invested 
without approaching the limits of present need. 
The amount named is a minimum goal for our 
Church. Quotas suggested to Synods, Presbyteries 
and congregations should be looked upon as mini- 
mum goals also. 


_ This Fund was called into being by “emergency” 

situations. These are of two types: those which 
are known to be temporary, and are dealt with as 
such; those new communities which are known to 
be permanent additions to the population, where 
churches and schools and all the cultural agencies 
must be supplied on a basis of permanency. Sur- 
veys of our Presbyteries show place after place 
in what was open country a few months ago, and 
communities which form growing suburbs of our 
cities and towns, where hundreds of homes are 
being built by manufacturing companies, real estate 
promoters and the agencies of the Federal Gov- 
ernment. These agencies, however, do not build 
churches. There are communities where one may 
see new houses, in row after row, sometimes for 
more than a mile, but see no church spire! Some 
church agency must take the lead in supplying a 
Christian ministry. 


We are now taking the lead in many such places 
and only touching a small part of what is open to 
us. These openings are not in communities where 
religion need be on a competitive basis. If men 
and means were available for offering only a 
small amount as an incentive, the number of new 
church projects could be multiplied this year. It 
was to provide means for taking advantage of just 
such openings for increasing the number of our 
churches and for increasing the number of Chris- 
tians in them, that the Home Mission Emergency 
Fund was launched in May, 1942. 


In considering the purposes of this movement 
we should school ourselves to think in larger terms 
than has been the case in our recent past. Most 
of the new churches which have been launched 
within the past year are thinking in terms of a 
membership of from three to five hundred mem- 
bers within two to three years. Formerly, in isolat- 
ed sections where much Home Mission work has 
been done, and properly done, we have thought 
of smaller numbers and a longer period of growth. 
The present opportunity is of a very different 
nature. The people we are now privileged to lead 
are among the most virile and enterprising in our 
society. It has been proven that they will respond 
to our leadership, join our efforts to build the 
Kingdom of God in our land, and assume a full 
responsibility in world missions. Now is the time 
to say what we will do in this, our day of privilege. 
There is real urgency attached to the Home Mission 
opportunities of today: the urgency of changed 
situations; the urgency of unshepherded people, 
and the urgency of the challenge to capture new 
strength and resources for the Kingdom of God 
in our land. 


*Rev. S. B. Lapsley is Executive Secretary of 
Abingdon Presbytery and Director of the 1943 
Home Mission Emergency Fund Campaign. 
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’"Twas A Sheep 


’Twas a sheep, not a lamb that went astray 
In the parable Jesus told; 

’Twas a grown-up sheep that wandered away 
From the ninety and nine in the fold. 

And out on the hilltops and out in the cold, 
’Twas a sheep that the Good Shepherd sought, 

And back to the flock and back to the fold, 
’Twas a sheep that the Good Shepherd brought. 





Now, why should the sheep be so carefully fed 
And cared for still today? 

Because there is danger if they go wrong 
They will lead the lambs astray. 

For the lambs will follow the sheep, you know, 

Wherever they wander, wherever they go. 


If the sheep go wrong, it will not be long 
Till the lambs are as wrong as they; 
So, still with the sheep we must earnestly plead, 
For the sake of the lambs today. 
If the lambs are lost, what a terrible cost 
Some sheep will have to pay. 
~—Author Unknown. 
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(Text: Rom. 11:22) 


We are again at the season of the year when 
many of our young people are embarking upon 
the romantic adventure of a college education. To 
most of them it is a future veiled in mystery, a 
mystery that is intriguing. It is a future full of 
air castles, some of which will be grander than 
they ever dreamed: others will prove to be miser- 
able shacks. For many it will be the first time 
away from home for any considerable time, the 
first time they have really had to think for them- 
selves, the first time all the decisions have been of 
their own choosing. 


Such an atmosphere breeds in one the desire 
to think for one’s self, and not only so, but to 
count as wrong everything he has been taught 
of old, and count right that which is new. In 
class room and discussion groups, which we as 
students knew more appropriately as “bull 
sessions,” suggestions are often made that will 
make this young thinker doubt his God. 


The light thinker will soak up all he hears 
and accept it as right, but the real thinker will go 
back to the thing attacked and let it speak for 
itself. In other words, he will go back to the 
Bible and see what it has to say on the subject. 


One of our members was very much distressed 
recently over one of these honest thinkers, a 
junior or senior in college. She is a girl who has 
been planning for some time to be a missionary, 
but who has been disturbed, in reading the Old 
Testament, over the apparent difference in the 
God of the Old Testament and the God of the 
New Testament. Perhaps her doubts have their 
root in some such ground as we have suggested, 
but, however they may have found their origin, 
the disturbing problem is there. Perhaps there 
are others who will read this article and profit 
from the study we have made to answer this 
problem. 


Usually the reason for such a discouraged out- 
look is that they have come to see the God of the 
Old Testament as a God of vengeance, a God of 
Judgment, a bloody God. Whereas they have 
known the God of the New Testament as a God 
of love—helping the poor, healing the sick, dying 
for the sinner. 


What I want to show is that the love and mercy 
which is so evident in the New Testament is also 
in the Old Testament, though somewhat veiled at 
times. Also, that the God of judgment which is so 
conspicuous in the Old, is still active in the New 
Testament. Let us then “Behold the Goodness 
and Severity of God.” 


In the Old Testament we do not have to go far 
before we find judgment. What a terrible judg- 
ment it is! Satan, the tempter is cursed: the 
ground is cursed that it may not again yield with- 
out the labor of man: a judgment is pronounced 
upon man: he is cast out of the garden, and death 
is the fruit of his folly. Is God unjust because he 
would so deal with one of his creatures? No, 
we must agree that God could not retain his 
righteousness if he went back on His holy word 





——— 


Behold the Goodness and Severity Of God 


By Rev. C. Edward Davis* 


promising punishment for sin. 


Surely we see the judgment there, and even gee 
that it was justified, but where is mercy in cop- 
demning to death? Indeed, merciful was his first 
act, for when they had eaten of the tree to 
know good and evil, he put them out of the garden 
lest they should eat of the tree of life and live 
forever in their miserable state of sin. Not only 
so, but in the very curse upon the serpent, man 
has a promise of a redeemer who will bruise the 
serpent’s head. 


What then of the time he destroyed all man- 
kind, saving eight persons, with a flood? Is he 
not truly a God of vengeance? 


But God had made a promise to redeem man- 
kind by bruising the head of the serpent. He had 
his plan—righteousness must not depart from the 
face of the earth. He saw the sons of godly parents 
intermarrying with the daughters of ungodly 
parents and knew there could be only one end: 
universal ungodliness. There must be a judgment. 
The wicked must be destroyed, if righteousness 
were to remain upon the face of the earth. That 
in itself is mercy, but listen to Peter’s commentary 
on this judgment: the “longsuffering of God waited 
in the days of Noah while the ark was a pre- 
paring, wherein few, that is, eight souls were 
saved by water.” I Pet. 3:20. A merciful God 
kept Noah preaching to the people while he built 
an ark that would save him and his family. 


Again the people multiplied upon the face of 
the earth. We feel that Nimrod, the mighty hunter, 
is but an example of the multitudes who defied 
God. Archeologists say that all worship of the 
Sun, Moon and Stars can be traced. to the plains 
of Chaldea. Some writers even think that the He- 
brew telling of the tower of Babel describes a 
tower “whose top, the heavens.” The English 
translations supply in italics the words “reach 
unto.” Thus they feel that this tower, like some 
that have been found in that area, had images 
of the Sun, Moon and Stars on the top. However 
this may be interpreted, all are agreed that the 
builders were defying God. God, then sent upon 
them a confusion of tongues. A man’s own neigh- 
bor could not understand him. It seems to me 
that the worst part of this judgment is that those 
who had the truth about God could no longer tell 
it to the wicked. The unrighteous were cut off 
from righteousness. God gave them up to un- 
cleanness, to become worse and worse, as is de- 
scribed in Romans 1. 


What a terrible judgment! Yes, but what match- 
less grace! Had God not separated the righteous 


from the wicked, they might all have become 
wicked. 


Eventually God chose one man through whom 
the whole world would be blessed, through whom 
He would bruise the head of the serpent. This 
man was Abraham, and God’s promise was that 
He would bless them who blessed him, and curse 
them who cursed him. At first, this seems to be 
a small conception of God, that He should repay 
evil for evil, but remember, He is protecting a 
people through whom He will bless the whole 
world. We have a day to day concept: with God, 
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a thousand years is as a day. 


I suppose the mercy of God is better dramatized 
in the destruction of Sodom and Gomorroh than 
in any other place in the Old Testament. God 
actually let a man, Abraham, argue or plead with 
Him to save the city if he could find enough 
righteous people therein. The story is familiar to 
all, how Abraham had to come down from fifty 
to ten, and finally had to admit that there were 
not even that many there. But that is not the com- 
plete picture of God’s mercy here. Think of Lot’s 
family delaying to get out until the Angel of God 
laid hands on him and took them out, because 
ior Abraham’s sake, not for their own goodness. 
God would not destroy the city until they were 
out. 


The ten plagues on Egypt were a terrible thing. 
They caused much suffering and death, even on 
the animals, who had nothing to do with the mis- 
treatment of the Hebrews. Is not God a bloody 
God? 

In answering this question, we must point out 
first of all, that each plague was progressively 
more terrible than the former, and after each 
one, Pharoah was given an opportunity to let 
God’s people go but he would not. Then, secondly, 
we must keep in mind that God’s plan included 
sparing His people that through them He might 
bless the whole world. Thirdly, that these plagues 
were directed against the gods of Egypt, each 
plague being directed at some Egyptian god. Their 
sacred Nile was made a source of death: their 
sacred frog became so numerous that it must have 
been a thing despised in their eyes: the sacred 
ground gave off pesky lice: the flies, or sacred 
beetles, were so numerous that the ground was 
corrupted with them: the sacred cattle were killed, 
the crops eaten up by locusts, the sacred Sun 
covered up, then last and most terrible the first- 
born male, the pride of every household, was 
slain, both man and beast. 


Why did God pour forth such wrath upon these 
Egyptian gods? The declared intention of God 
was: (1) “And ye shall know that I am the Lord 
your God.” (Ex. 6:7). (2) “That Egypt shall 
know that I am the Lord in the midst of the 
earth.” (Ex. 8.22). Moses brought a message to 
Pharoah from the God of the Hebrews. Pharoah 
did not know the God of the Hebrews. The God of 
the Hebrews sent the plague that Pharoah might 
know him. (3) “That all future generations might 
know that He is God.” (Ex. 10:2). 


But I think the strongest indictment against the 
God of the Old Testament is His sending the chil- 
dren of Israel in to dispossess the people of 
Canaan of their land. Surely this is a bloody God 
who would direct His people to kill every man, 
woman and child in the land. 


First let us consider that it was their just due. 
The idol worship carried on by these people was 
as terrible as can be imagined, reaching to the 
very depths of sensual passion! This was an 


abomination to the God who had made these 
creatures. 


Then let us consider the words that God spoke 
to Abraham when he promised him this land. 
He said: “thy seed shall be a stranger in a land 
that is not theirs—four hundred years.” “But in 
the fourth generation they shall come hither 
again: for the iniquity of the Amorites is not yet 


full.” (Gen. 15:13,16). God in all His justice, 
would not punish these Amorites until their 
iniquity was full. Certainly this is mercy. 


Again, experience of both the past and the 
future bears out the wisdom of God in ordering 
these people destroyed. Before the flood, the 
godly became polluted by intermarrying with the 
ungodly. Then, the future bears out God’s wisdom. 
The Israelites did not completely drive the people 
from the land, and they did intermarry: and, as 
God knew, it was not long before Israel was 
worshipping strange gods. Even Solomon, with 
all his wisdom, did this very thing. 


But the Old Testament represents God as even 
bringing Assyria and Babylon against His chosen 
people. Surely He is a God of vengeance, wanting 
His way. Surely, indeed. “To me belongeth ven- 
geance—” (De. 32:35) said the Lord. Neverthe- 
less, it is a Holy God who will administer it, and 
then only where it is just. Read the stirring words 
of Nehemiah’s prayer in Nehemiah 9. How patient- 
ly God dealt with His people! Truly, even His 
judgments were merciful. “Yet many years didst 
thou forbear them, and testifiedst against them 
by thy spirit in thy prophets: yet would they 
not give ear: therefore gavest thou them into the 
hand of the people of the lands: Nevertheless for 
thy great mercies’ sake thou didst not utterly 
consume them, nor forsake them: for thou art 
a gracious and merciful God.” (Neh. 9:30,31). 


In judgment, God even went to.the extent of 
raising up men like Sennacherib, Nebuchadnezzar, 
and Cyrus to do His purpose. Habbakkuk, who 
knew the justice of judgment on Judah, yet could 
not see the justice of using men who were more 
unrighteous than the people of Israel. 


However, God tells us why in Issiah 45. He says 
that He had told Cyrus what He shall do through 
him: (1) that Cyrus may know He is the Lord 
God of Israel:(2) that Israel might know that 
there is no God beside the God of Israel: (3) 
that the heathen may know that there is none 
beside the God of Israel. ((Isa. 45:1-6). 


Doesn’t that sound strangely familiar? He gives 
almost the same reasons that he gives for sending 
the plagues on Egypt—(1) That Pharoah might 
know: (2) that Israel might know: (3) That it 
might be told throughout all generations. Oh, the 
longsuffering of God! “Not willing that any should 
perish, but that all should come to repentance” 
(2 Pet. 3:9). Testifying over and over again to 
people with deaf ears and hardened hearts, that 
He is God: using even the most drastic methods 
to bring men to their knees. Some do: most of 
them keep on their own selfish ways. They will 
not hear the “Father of mercies and the God of 
all comfort.”” (2 Cor. 1:3). 


We have made no effort to exhaust the in- 
stances of God’s mercy in the Old Testament. We 
have not even tapped the deep wells of the Psalms, 
which picture so vividly the mercy of God, nor 
have we attempted to show how consistently the 
prophets end a promise of judgment with a merci- 
ful promise of restoration. We have simply stuck 
to the major points of judgment in the history 
of Israel, and have tried to make plain that 
therein lies mercy in abundance. 

(To Be Continued) 


*Pastor of the Cosgrove Avenue Presbyterian 
Church, Charleston, S. C 
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Woman’s Work 


Edited By Mrs. R. T. Faucette 
OCTOBER AUXILIARY MEETING 


RESULTS OF THE BIBLE STORY 
HOUR ON PLAYGROUNDS 


By Ann McCallie* 


In a recent issue of The Southern Presbyterian 
Journal, I gave a _ conversation between two 
friends on Christian Social Service. One was try- 
ing to interest the other in helping to tell Bible 
stories and teach Christian choruses on the play- 
grounds which are being directed under the con- 
trol of the Commissioner of Parks and Play- 
grounds, who has given permission to have an 
hour’s Bible story and Christian choruses there. 
Immediately the City Gospel Mission undertook 
to secure Bible teachers from among Christian 
people in the churches and many came from our 
Presbyterian denomination. Some fifty were en- 
gaged to do this work on a voluntary basis, un- 
paid—a sacrificial service since the weather was 
unusually warm. Sufficient funds were raised to 
take care of their traveling expenses to and fro 
by bus or private car; also to take care of such 
expenses as picture cards, charts, posters, crayons 
and flannelgraph. All of these expenses were met, 
and fifty people undertook this playground Bible 
story hour on some thirty-one playgrounds, 
twenty-two of them for white children and nine 
for colored children. All of these playgrounds 
were properly supervised by paid employees from 
the city. 

Now I would like to speak of some of the 
results. Each one of the teachers was supposed to 
send in a full report each week on a postcard 
form, which was made out for that purpose and 
furnished them. Based on these reports which are 
not yet complete, we find there were approxi- 
mately 7,618 children in attendance at _ these 
Bible classes on the playgrounds. This was for 
the two months of July and August. This is the 
first year that the playgrounds have been made 
properly effective by paid directors; another year 
probably the attendance will be considerably 
greater. 


Some of the comments of the teachers are as 
follows: 


“The work is interesting but somewhat difficult 
because of many three and four-year-olds among 
the older children. We should have a_ kinder- 
garten worker.” 


“The co-operation of the children is excellent. 
We have a nice group, mostly boys aged nine to 
fifteen. Had about fifty at the last meeting. 
Everyone very co-operative.” 


_“Told story of the Creation and of the Trinity. 
Children waiting for the story; attention excel- 
lent. Flannelboard used.” 


“Fifty-nine different children have attended my 
hour at different times. They are very attractive 
and appreciative.” 

“The children seem so interested and apprecia- 
tive, especially in receiving the book-marks for 
Bible memory work.” 

“This center has great opportunities; at present 
about 90 percent are under eight years of age.” 

“Supervisors co-operate 100 percent, and their 
attitude is splendid.” 


“All the children at the playground attend my 
classes.” ; 


“Interest is great.” 


“IT am enjoying the work very much and gaye 
out tracts on Salvation this week. The supervisors 
are wonderful and have the children under good 
control.” 


“T have enjoyed the work very much and have 
had splendid co-operation from both pupils and 
director of the playground. Had fourteen definite 
decisions for Christ. I thank you for this oppor. 
tunity to witness for Christ.’ 

The Commissioner wrote as follows: 

“May I take this opportunity to thank you for 
your interest and help in putting on the Bible 
story hcur on the city playgrounds this summer, 
Many have spoken to us about the program, and 
all seem to be in accord with the opinion that the 
work is very much worthwhile. The children have 
found the hour interesting and helpful, and we 
want you to know that the efforts in putting on 
this program are sincerely appreciated.” 

The Commissioner’s wife was one of the 
teachers on the playground. 

One teacher who taught forty-eight periods to 
about one hundred different children wrote down 
for our direction the following statement which 
may be of interest: 


Nature of the Work: 

Daily Prayer. 

Singing of Choruses and Hymns. 

Daily Salute of United States Flag and Chris 
tian Flag. 

Bible Story: 
Stories of the Patriarchs. 
Stories of Prophets and Kings. 
Stories of Jesus. 
Stories of Paul. 
Stories of the Early Church. 

Bible Drills. 

Informal Reports on Good Deeds. 

Missionary Stories. 

Stories of Child Life exemplifying Christian 
living in present times. 

Stories showing evils of Alcoholic Drinks. 


Materials Used: 
Large Bible Pictures. 
Collections of Stories. 
Collections of Choruses and Hymns. 
Flags. 
Posters. 


“T believe that the Playground Bible Period was 
en the First Line of.Defense. It helped give the 
children: 


(a) Attitudes of love and interest for the Bible 
and of respect for Christian traits of 
character. 

(b) Ideals of Christian living. : 

(c) Habits of following Bible teaching, especi 
ally the teaching of the Golden Rule. ! 
am glad that I had a part in this work.” 


Very Important: 
One of the Bible teachers in the public schools 
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conducted a period for instructing the teachers 
twice each week, on Tuesdays and Thursdays from 
9:00 A.M. to 12:00 M. She also visited some of 
the playgrounds and saw the work as it was car- 
ried on. Before this work was started an instruc- 
tion period for all the teachers was held and they 
were taught how to tell the stories and conduct 
the Bible choruses. We think this is almost essen- 
tial. The whole course was written up in the city 
papers several times, and the names of all of the 
Bible instructors were given. It is hoped that this 
same project in Christian Social Service may be 
carried out next summer on an even greater plan 
and through it many children will come to know 
the Lord Jesus Christ as their Saviour and be en- 
abled to walk as Christians because of the Word 


in their hearts. 


*Chattanooga, Tenn. 
* oe x KB ae ae 
May we ask the readers two questions? 

First: Is this Christian Social Service as de- 
scribed above a step toward solving juvenile de- 
linquency? 

Second: With fourteen definite decisions for 
Christ on one playground alone, can the work be 
called Evangelistic? 

We say “yes” to both questions. 

In reading the above article and the one in the 
July issue we pray that many will be inspired to 
do something like it next year. The field is white 
unto the harvest. —L.S.F. 





Sovereignty And Freedom 


By Rev. Robert F. Gribble, D.D.* 


Rugged theology, like mountainous country, 
makes sturdy folk. It cannot be too strongly 
affirmed that the Sovereignty of God is the chief 
point of Calvinism. In this article the angle of 
approach to the general subject is theological. — 

That God is sovereign, no one as a Presbyterian 
will doubt, although he may not accept its full 
implications. Many people are unwilling to grant 
it; but without it, creation does not make sense. 
On the other hand, that man is free, no one as 
a human being will question, although he may run 
away with the idea to his own confounding. Multi- 
tudes cry for it and insist that but for it there 
could be no responsibility. A wag might put the 
matter thus: Sovereignty? Not a chance! Free- 
dom? Only chance! Cynics say that it is with 
Calvinism as with matrimony: take unto your self 
Sovereignty, then hardshellism and fatalism and 
others of the same family move in! 


The tangle may be put dialectically thus: If only 
Sovereignty, then no freedom; if no freedom, no 
responsibility; no responsibility, no sin. And at 
that point some would place finis. It sounds very 
plausible. But see where that takes us: the whole 
plan of salvation falls through! And oppositely, 
if there be only freedom then eternal life fades 
out; for on this premise, life is without logic, sal- 
vation is by character, redemption has no point. 
Thus we can dispense with neither of the two 
antitheses. And we face the fact that the Bible 
admits of each. 

Since Calvinism is such a closely co-ordinated 
system, with so intimately integrated parts, it is 
very difficult to deal with one part without run- 
ning into the others. We begin on familiar ground, 
which may be more acceptable to the crowd, who, 
regarding Sovereignty, “will not have this man to 
rule over us.” 

Sin 


The Scriptures teach that all have sinned and 
are depraved throughout their whole being. Cal- 
vinism here as elsewhere is built on the Bible. 
Since Adam, men are “utterly indisposed, dis- 
abled and made opposite to all good, and wholly 
inclined to all evil” (Conf. of Faith, ep. VI, par. 
IV). King David can desire a new heart to be 
created within, only because grace first comes 
into his heart. Yet here is a thought that may 
titillate the ears of the anti-Calvinist: If it be 
true that humanity is so sinful that they can do 


no good, being “dead in trespasses and in sin,” 
then by the same token, they can do no evil: 
dead men tell no tales! But surely this expression 
is merely a strong figure to stress man’s utter 
inability touching his own salvation, concerning 
which both Bible and Calvinism insist that it is 
entirely of grace. To say that the inability of 
Calvinism exceeds or contradicts Scripture is to 
confess ignorance of both. We may pour some 
oil in with such wine by the remark that although 
Calvin cannot be defended as infallible, yet his 
harshness, so reprehensible to many even among 
the regenerate, clearly if not merely is the ex- 
pression of his profound and proper conviction 
that mortal man is absolutely incapable of auto- 
soterism, or even of recommending himself in any 
way to Almighty God. Calvin’s asperity is but his 
view of depravity writ large. Man has no spiritual 
good in the sight of God. 


Does one cry: Hold! Are not faith and re- 
pentance both goods; and if so, maybe Calvin is 
not so correct after all. But the careful Bible stu- 
dent notes that these graces are gifts of God, and 
that they follow, not precede, salvation. ‘God 
hath granted unto the Gentiles repentance unto 
life.” “Faith ... is the gift of God.” (See Hodge 
for exegesis). An infant may be regenerated and 
so saved without the exercise of either faith or 
repentance. The two are “saving graces,” not in 
that they save, but in that God uses them as steps 
towards complete salvation and that they are so 
intimately connected that they are viewed in the 
Confession of Faith as integrated with salvation. 
In any event, only God, not faith, saves—to speak 
strictly. If this be hardshellism, remember that 
those who believe it the strongest are the most 
active in the employment of means. A doctrine 
may be justified by its perversion! 

Lest we be too hard on Calvin, how does this 
sound? “If at any time men do anything appar- 
ently good .. .” And “We rank among the natural 
powers of man, approving, rejecting; willing, 
nilling; attempting, resisting . . .” (Inst. 2:5,14). 
We have heard of giving the Devil his due. 

Responsibility 

Calvin holds that sin is not only race-wide but 
certain. Accordingly we are charged with believ- 
ing that man is a helpless sinner shut up to but 
one possible course, yet condemned by a rigorous 
and merciless Deity, on account of sin which man 
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cannot avoid. Now it would indubitably seem that 
responsibility ceases when compulsion steps in. 
And by so much as sin is necessary, by so much 
is the sinner unblamable. Certainly on the face 
of it, a coerced transgressor is not chargeable 
with guilt. Even in our human law courts crimi- 
nality, like sin, hinges on volition. And sin, we 
hear, can be predicated only of a free being. I 
pass by the fact that such attitude may easily 
convert into a smoke-sereen for wrong-doing. How 
gladly would men excuse their peccadillos, and 
worse, on the score of necessity; how fondly throw 
off on God! 


Calvin does not hesitate in such a situation. 
He asserts necessity and freedom, responsibility 
and unavoidability. No philosopher of any age 
revelled in such paradoxes. But does he make his 
case? Can we follow him? Perhaps the fault is 
more in our premises than in our protagonist. We 
shall see. 


In the Institutes Book 2, ch. 3, par. 5, we 
read from Augustine (on whom Calvin draws, as 
Augustine does on the Apostle Paul): “By means 
of liberty it came to pass that man fell into sin; 
but now the penal depravity consequent upon it, 
instead of liberty has introduced necessity.” Cal- 
vin himself puts it that the non posse peccare of 
God “arises from His infinite goodness and not 
from His impulse to violence. Therefore if the 
necessity of doing well impairs not the liberty of 
the Divine will in doing well; and if the Devil 
who cannot but do evil, nevertheless sins volun- 
tarily, who will assert that man sins less volun- 
tarily because he is under a necessity of sinning?” 
(2:2,5.) It will be of inestimable help to take 
cognizance of a distinction which Girardeau makes 
(“Calvinism and Evangelical Arminianism,”’ 
p. 397): “If we may credit the common judgment 
of mankind, there are two distinct kinds of free- 
dom which ought never to be confounded.” There 
is deliberate choice between two opposites, and 
there is a fixed and determined spontaneity. The 
author suggests that man in innocence possessed 
the former: he was not determined by a fixed 
moral responsibility either to holiness or to sin. 
But man in fallen state and unregenerate has lost 
the freedom of deliberate action between two 
opposite alternatives. His transgression brought 
him into a spiritual condition of fixed spontaneity 
(Calvin’s word) in the single direction of sin. He 
is therefore spontaneously free to choose sin, but 
‘he is not, without grace, able with free deliberate- 
ness to elect holiness. It is in this sense that 
Calvin would say that a thing might be done 
voluntarily and yet not be the subject of free 
choice. And in this circle of ideas is the answer to 
the complaint that unless virtue and vice are out 
of free choice of will, it is unreasonable either 
to reward or punish. (For a theodicy here I must 
refer the reader to any Calvinistic theology). 

It is not necessary or true for us to believe that 
God by His efficient will predetermined that man 
should sin: in that case sin would have been un- 
avoidable, as also necessitated; and man could 
not have had choice. But after man chose evil, he 
sins freely, spontaneously, even though it be now 
necessarily. He follows his own bent, which is 
evil; he does as he pleases: but he is not free 
to elect holiness; that is he “cannot in his own 
strength accept the Gospel offer and believe on 
the Lord Jesus Christ to salvation.” In the light 
of such ideas we find more light on such typically 
Calvinistic expressions as these: “Sin does not 
cease to be sin because it is necessary; nor be- 
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cause it is voluntary may we avoid it.” (2:5,1) @Oct. 194 
“We have also laid down a distinction between 


co-action and necessity, from which it appears 


that while one sins necessarily, he nevertheless entire 
sins voluntarily.” That is, because of Adamic cor. Mjefficie™ 
ruption man does evil continually: it is out of the Jpaint to 
heart, automatic, uncompelled. Otherwise would (jf the : 

be “to choose what one does not choose.” “Man fgthus: 
corrupted by the Fall sins voluntarily, not with Jjpossess¢ 
reluctance ... so there is no impropriety in affirm. Hexerc!s¢ 
ing that he is under necessity of sinning.” Buncomp 
(2:3,5). And where the quality of voluntary-ness is "°t ¢ 
obtains, responsibility cannot be lifted. ane 
Freedom =~ 
Scripture, backed by common sense, reason, [he nat 
consciousness and daily practice, assures us that fie de 
we have freedom. Its manner and measure we may Magainst 
not understand. Theology makes its contribution Malling 
here. Our caution is that in admitting freedom [ito hum 
there may be danger in going over to the Arminian Mettes, : 
side, or at least to Amyraldianism, or to “con- Bpaul w 
gruence.” The key here, as elsewhere noted, lies Rega 
largely in the content of the expression “free Bidecreti 
agency.” In these discussions we are not talking Bithese : 
about physical freedom, which none doubts, but [which 


about freedom of will in regard to the things of 
the spirit in relation to God, about which there 
is much confusion. We have already noted two 
senses of freedom. When Calvin states that the 
only freedom which the possible subject of sal- 
vation has, is to sin, he means that in no sense 
can a man choose in such fashion as to secure his 
good standing before God. His choices have no 
more a relation to salvation. The unregenerate 
has no freedom in spiritual things. The argument 
therefore between Calvinists and Arminians does 
not regard natural freedom but free agency in 
connection with spiritual life. 

Calvin admits plenty of liberty from sin for 
the Christian, but none to good for the non- 
Christian. Our freedom is of God and in God. 
“For freedom did Christ set us free.” It is corre- 
late to sovereignty, which is necessary to free- 
dom. And with this agrees our Confession of 
Faith, Cp. 3, par. 1: “God from all eternity did 
by the most wise and holy counsel of His will, 
freely and unchangeably ordain whatsoever comes 
to pass; yet so as thereby neither is God the 
author of sin, nor is violence offered to the will 
of the creatures, nor is the liberty or contingency 
of second causes taken away, but rather estab- 
lished.” (If God’s sovereignty violates freedom 
then the fault lies in the Scriptures, before Cal- 
vinism. The proof-texts are open for reading. 
And if palatability determines acceptability in a 
creed, we may as well adopt most any inviting 
heresy that we meet. We do well to beware lest 
we be found fighting against God). Seneca defines 
liberty as “to obey God.” S. Alexander in ‘Time, 
Space, and Deity,” vol. 2, p. 315,325, writes: 
“Freedom is determination in enjoyment.” “Free- 
dom is_ self-determination the basis of motive 
which derives from character.” Thus also, gravity, 
so far from negating freedom, guarantees it, for 
all who conform to law. 

It is not impossible that even a Calvinist mis- 
understands his own system. Let none make the 
problem any harder than it really is. Calvinists do 
not hold that God’s efficient determination can 
be harmonized with a freedom of deliberate choice 
between two contrary alternatives. (Such freedom 
man once had, but no longer has). That would be 
incredible as un-Calvinistic. But we do _ believe 
in and accept,—despite its incomprehensibility, the 
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ontire consistency between Divine sovereign 
fficiency and the spontaneous freedom of the 
saint touching holiness, as also a similar freedom 
f the sinner and sin. I may put it paradoxically 
hus: What freedom the Christian knows he 
mossesses is a necessitated freedom, but which he 
»xercises nevertheless in the consciousness of an 
neompelled necessitation. If it is necessitated one 
is not conscious of the fact. We have a feeling of 
freedom. We choose; we choose consciously; we 
-hoose voluntarily: but we choose what and as 
God orders, impelled by motives in harmony with 
he natures we have. Thornwell points out that 
the decrees of God do not force men to act 
against their wills; and the parts of effectual 
calling examined separately in no whit do violence 
to human will. Otherwise men were mere marion- 
ettes, as some seem now to think. The Apostle 
Faul was not robbed of liberty in his conversion! 

Regarding the two phases of God’s decrees, the 
decretive and the permissive, we can but say that 
these are necessary for us to explain the facts 
which the Word of God presents. And if we do 


























not accept them, as most logical data for under- 
standing so difficult matters as these, then we are _ 
indeed shut up to alternatives as monstrous as 
insoluble, and must find resort in Supra-lapsarian- 
ism, or (even worse, so far as our sense of recti- 
tude goes) in Necessitarianism, which would in- 
deed make God the author of sin. Here I remark 
that we are not Calvinists because we like it, so 
much as because we are logical! I repeat that 
there is an insoluble problem which we face un- 
ashamed. It is the relation between the free 
agency of the regenerated person and the effec- 
tive decrees of God. Its being unfathomable does 
not make it unreasonable. On it, none can dogma- 
tize; and doubtless none shall know completely 
until he can comprehend how God works in the 
human soul. Here all must confess ignorance. But 
we still claim place under the sun. Paradox, to 
which none who thinks and believes is exempt, 
is not peculiar to Christianity alone. Some folk 
don’t believe all this, which is too bad. I suggest 
that their quarrel is with the Scripture and not 
with Calvanism. (To Be Continued.) 








Relation Of Belief In Moses To 
Belief In Christ 


In John 5:46,47 our Lord clearly expressed the 
relation between faith in the writings of Moses 
and faith in Himself: “For if you believed Moses, 
ye would believe me; for he wrote of me. But if 
ye believe not his writings, how shall ye believe 
my words?” From a comparison of these two 
verses it is evident that by. ‘‘Moses” our Lord 
meant the writings of Moses, the first five books 
of the Bible, commonly called the Pentateuch. As 
to what these five books were and are, there 
can be no possible doubt, for they were exactly 
he same in our Lord’s time as they are today. 
Our Lord expresses the relation between faith 
in the writings of Moses and faith in Himself 
oth positively and negatively. Positively, faith 
in the writings of Moses leads to faith in Jesus 
Christ Himself. Negatively, disbelief in the writ- 
ings of Moses leads to disbelief in Jesus Christ 
Himself. Whatever establishes men’s faith in the 
writings of Moses will strengthen their faith 
In Christ. And whatever discredits the writings 
of Moses will diminish men’s faith in Christ. What 
s true of the Pentateuch is equally true of the 
hole Old Testament, for it can be shown from 
our Lord’s teaching that His attitude to the whole 
Old Testament was exactly the same as His atti- 
ude toward the writings of Moses. 


































































































Somewhere I have read, or heard it reported, 
but cannot verify it, that Prof. Franz Delitzsch, 
he learned German Hebraist and commentator 
bn the Old Testament, was alarmed at the at- 
acks of the destructive critics of his day on 
he writings of Moses, and in substance said to 
is students: “These attacks on the credibility of 
he Pentateuch will not stop till they have at- 
acked the sacred person of our Lord Himself, 
nd undermined men’s faith in Him.” History, 
las, has more than verified the truthfulness of 
Velitzsch’s words of warning. At first the denial 
bf the early chapters of Genesis seemed a matter 
























































Genesis Chapters 1-3 History or Myth? 


By Rev. M. A. Hopkins, Th.D., D.D. 


of little consequence. But the denials increased 
in violence and boldness, until every one of the 
sixty-six books of the Bible were assaulted, and 
all the cardinal doctrines of the Bible were denied. 
It was like the first faint crack in a levee that 
finally results in letting loose an avalanche of 
destructive waters. All the atheism, immorality, 
violence, mass murder, sadism, lawlessness, and 
godlessness that have swept like a flood over our 
modern world, can be traced back to the first in- 
sidious attack on the early chapters of Genesis. 
All these evils are “the assured results” of the 
so-called modern criticism of the Bible. 


Importance Of The Historicity Of 
Genesis Chapters 1-3 


Modern criticism began with the denial of the 
historicity of the first three chapters of Genesis, 
and the effort to prove that these chapters were 
only myths. It is hardly possible to overestimate 
the importance of the question whether these 
chapters are history or myth. Momentous and 
eternal issues hang upon the answer to this ques- 
tion. These chapters contain the record of the 
creation of the universe, the beginning of the 
human race, the institution of marriage, the first 
family, the entrance of sin, the first promise of 
redemption, the beginning of sacrifice, and the 
institution of the Sabbath. These chapters are the 
very foundation upon which the whole superstruc- 
ture of divine revelation and redemption is based. 
The rest of the Bible is but an orderly unfolding 
of these germinal beginnings, until the grand and 
final culmination is reached in the Revelation. As 
Genesis, which records Paradise lost, fitly stands 
at the beginning of the Bible, so Revelation, which 
records Paradise regained, appropriately closes the 
Bible. Any denial of the one wil] ultimately result 
in the denial of the other, and of all that lies 
between the two, so orderly and closely knit to- 
gether is the process of divine revelation. 
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Divisions And Contents Of Genesis 
Chapters 1-3 


These three chapters naturally fall into three 
main divisions: (1) The creation of the universe 
and of man, Gen. 1:1-2:3. This division is char- 
acterized by the use of “Elohim” as the name of 
God. (2) A detailed description of the creation 
of man and woman, and of their life in the Garden 
of Eden, Gen. 2:4-25. (3) The fall, promise of 
redemption, and expulsion from Eden, Gen. 3:1-24. 
These last two divisions are characterized by the 
use of “Jehovah Elohim” as the name of God. It 
is noteworthy that in these two divisions Jehovah 
Elohim is used uniformly, except that in 3:1-5 
the serpent always uses Elohim alone, as though 
Satan had some aversion to the name Jehovah! 


The Documentary Theory 
Of The Critics 


Anyone who attentatively reads these chapters 
cannot but be struck with the difference in the 
use of the divine names. The early critics seized 
upon this difference, and created upon it the 
whole colossal superstructure of their documentary 
theory. From the use of Elohim in Gen. 1:1-2:3 
this division was called E; and from the use 
of Jehovah Elohim in Gen. 2:4-3:24 this was 
called JE. They then saw two contradictory ac- 
counts of creation in these two documents, E and 
JE, and jumped to the conclusion that the two 
documents were by different authors. With this 
as a clue, they went through the whole Old Testa- 
ment, seeing a vast number of various documents 
by many different authors, put together by the 
scissors and paste bottle method. Their critical 
senses became so keen that they could detect 
two or more authors in the brief compass of one 
small verse. The process reached its climax in the 
production of a Polychrome Bible, in which, by 
the use of many colors, the various hypothetical 
documents and supposed combinations of docu- 
ments were indicated. It reminds one of an old- 
fashioned multi-colored crazy quilt, and makes 
one wonder if the learned gentlemen themselves 
were not a bit crazy. Certainly they were lack- 
ing in any spiritual understanding of the Scrip- 
tures, for “the natural man receiveth not the 
things of the Spirit of God: for they are fool- 
ishness unto him; and he cannot know them, be- 
cause they are spiritually judged,” 1 Cor. 2:14. 

Having proved to their own satisfaction that 
the first chapters of Genesis were made up of 
different documents by different authors, and 
were mutually contradictory, the critics then pro- 
ceeded to deny their Mosaic authorship, and to 
impugn their historical credibility. Thus they tried 
to reduce these majestic chapters to the level of 
myths and folklore. 


True Explanation Of The Use Of 
Elohim And Jehovah Elohim 


As a matter of fact the use of different names 
of God does not prove a difference in authorship, 
but a nice discrimination on the part of the one 
author, which is an evidence that he wrote as he 
was moved by the Holy Spirit. Elohim is the 
plural of Eloah, which according to some is the 
same as El and means strength, and according 
to others means fear. Elohim means the Mighty 
One who is to be feared, and the plural is the 
plural of majesty, of which more will be said 
later. This title is appropriately used in Gen. 
1:1-2:3 in describing the works of the Mighty 
Creator, for the things that are made manifest 
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His everlasting power and deity, Rom. 1:20, 
Jehovah is the distinctly personal, covenant, and 
redemptive name of God, and so is fittingly used 
in Gen. 2:4-25, where God is in covenant relation 
with His creature man; and in Gen. 3:1-24 where 
God is in redemptive relation with His sinfy] 
creature. The combination Jehovah Elohim shows 
that the God of creation and nature is the same 
as the God of the covenant and of redemption, 
In Gen. 3:1-5 Satan refuses to use Jehovah, evi- 
dently because he wishes to disrupt the personal 
covenant relation between God and man by 
making God out to be some austere and selfish 


Being who deprives man of certain valuable 
rights. 



























































The Two Accounts Of The Creation 
Of Man Not Contradictory 


Neither are the accounts of the creation of 
man in Gen. 1:1-2:3 and Gen. 2:4-25 contradictory, 
but supplementary. Gen. 1:26,27 gives the gen- 
eral, Gen. 2:7,21-23, the particular account of 
the creation of man. The first relates the fact of 
man’s creation in God’s image as the climax of 
God’s creative work, and man’s position in cre 
ation and relation to the other creatures; while 
the second describes the method of the creation 
of Adam (Gen. 2:7) and of the woman (Gen. 
2:21-23). It also tells of the life of the two in 
Eden and their testing under the first covenant, 
which is referred to in Hos. 6:7 Revised Version. 
In Gen. 5:1,2 we have a summary statement of 
both Gen. 1:26,27 and 2:7, 21-23. There is nothing 
but perfect harmony between all three passages. 


Names Applied To Man In 
Genesis Chapters 1-3 






















































































There is in these chapters a nice distinction 
not only in the use of the names‘of God, but also 
in the use of the names of man. In Hebrew the 
generic term for man is “adam”, which is used 
both with and without the article. Most frequently 
it is translated as “man” or “‘the man,’’ but some- 
times it is translated as a personal name Adam. 
In this matter the Authorized Version slightly 
differs from the Revised Version. The latter never 
translates it as Adam till Gen. 3:17, though in 
the margin of 2:20 it has Adam as a translation 
of the second occurrence of man. In Gen. 1:27 
male and female occur. In Gen. 2:22 and 23 is 
the first use of woman and man. Here the He 
brew word is not adam but “ish,’”’ which means 
man as distinguished from woman, which in He- 
brew is “isshah,” the feminine form of “ish.” The 
generic word “adam” or man includes both male 
and female, as is proved by Gen. 1:27—‘‘male and 
female created he them.” In and after the mat- 
riage ceremony in Gen. 2:24 the woman is appro- 
priately called wife, Cf. Gen. 3:8, 17, 20, 21; 4:1. 
In Gen. 3:6 Adam is first called husband, Cf. 
Gen. 3:16. The woman, the wife, does not get a 
proper name till Gen. 3:20 where Adam calls her 
Eve, or Life. This is the evidence of Adam’s 
acceptance by faith of God’s promise of a “seed” 
in Gen. 3:15. Whatever else that promise meant 
to him, it at least meant that though he and his 
wife would eventually die and return to dust, 
the life of the human race would continue. So 
the name Eve contains in it the first great triumph 
of faith. In Gen. 3:21 we have the _ response 
of Jehovah God to Adam’s faith in making for 
him and his wife coats of skins to cover their 
nakedness and remove their shame, and so fit 
them for the presence of God. It was God who 
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slew the animals and removed their skins, and 
thus it was God who instituted the sacrificial 
system which later became universal, but only 


‘regulated and interpreted by God Himself in the 


later pages of His revealed Word. 


The Meaning Of The Historicity 
Of Genesis Chapters 1-3 


In all the above we have been approaching our 
main theme, the historicity of the first three 
chapters of Genesis, or maybe some would say 
taking it for granted. Well, so we do. But we 
cannot go further without exactly defining what 
we mean by the historicity of these chapters, 
and this we propose to do in terms so certain and 
unequivocal as to leave no room for doubt as to 
what is meant. Generally speaking, by historicity 
we mean the things recorded in these chapters 
are actual historical facts, that happened just as 
recorded, and are to be accepted as such. 

To be very specific and definite, by historicity 
we mean that God actually created an individual 
man named Adam, a full-grown and intelligent 
human being, able to speak and to give names to 
the animals, and to his wife when God presented 
her to him. He was capable of communing with 
God, of understanding God’s promise of redemp- 
tion in Gen. 3:15, and of accepting it by faith. 
He not only had self-consciousness, but God-con- 
sciousness—a religious nature. He was at first a 
perfect specimen of humanity, unsullied by sin 
and disease. 

By historicity we mean that at first Adam was 
alone, but that God soon made him an help meet 
for him, just as described in Gen. 2:21,22. God 
actually caused a deep sleep to fall upon Adam, 
and took one of his ribs and made it into a 
woman. When Adam came to he had some knowl- 
edge of what had happened—indeed, a very pro- 
found knowledge of it as is shown by Gen. 2:23. 
Here is a great mystery, but surely no greater 
mystery than that which occurs every time a babe 
is born into the world. Ever since this first 
mystery God has been reversing the process by 
taking every new human being, male and female, 
out of woman. And now medical science, after 
some six thousand years, has discovered how to 
make the process of birth almost as painless by 
the use of anaesthetics as God made the process 
of taking the first woman out of the first man. 
Some months ago I was in the Presbyterian Hos- 
pital of Philadelphia for an operation, and had 
delightful fellowship with the beloved, gifted, 
scholarly, and saintly Christian of the Hospital, 
Dr. Joseph Taylor Britain. On one of his visits 
he remarked to me that it was God who gave the 
first anaesthetic and performed the first surgical 
operation on man, referring, of course, to Gen. 
2:21,22. Twentieth century medical science is just 
beginning to catch up with the Lord in the Garden 
of Eden, but I doubt if any modern operation 
will ever be as painless and successful as the first 
one performed by Jehovah God Himself. 


By historicity we mean that the Garden of 
Eden was an actual geographical locality, some- 
where in the Euphrates valley, just as described 
in Gen. 2:8-14. It was just as definite and real 
as any ancient or modern city. It was planted with 
beautiful flowering shrubs and fruit trees. The 
tree of life was a real, visible, tangible tree, and 
SO was the tree of knowledge of good and evil. 
The serpent was a real animal, used by Satan as 
his tool for bringing about the fall of man. In 
its Edenic form it is not to be conceived as a 





writhing, repulsive reptile, but as beautiful and 
subtle. Otherwise Satan would not have used it. 
Its present repulsive form is the result of the 
curse, Gen. 3:14. 


By historicity we mean that Eve actually 
reached up and took a piece of real fruit from 
the tree of knowledge and ate it, and gave it to 
Adam and he ate it. Realizing their sin and shame, 
they made themselves aprons of fig leaves, real, 
honest-to-goodness fig leaves, and put them on. 
Adam actually heard the voice of God calling to 
him and speaking to him as did Eve also, and 
both tried to make excuses for their sin. The 
beautiful serpent was actually cursed and changed 
into a vile, loathesome reptile. As Delitzsch re- 
marks: “The serpent is the only legless verte- 
brate.” Then Adam and Eve, two real persons, 
—_ actually driven out of a real Garden of 
Eden. 


Relation Of Symbolism And 
Historicity 

Now all this is not denying that there was much 
symbolism in all these things. The tree of life, the 
tree of knowledge of good and evil, the serpent, 
and physical death that followed sin, all had 
symbolical significance. But the point that I insist 
upon is that they were first of all actual his- 
torical facts, to which God attached symbolical 
meaning. They were historical and not mytho- 
logical. Christianity is first and foremost a his- 
torical religion, the only historical religion, and 
has all its basic redemptive acts securely anchored 
to historical facts. Authentic history begins, not 
as some would concede, with David, or Moses, 
or Abraham, but with Adam in the Garden of 
Eden. This is the only tenable position and the 
only safe position for any Bible-believing Chris- 
tian to take, and none of us need be ashamed to 
take this position and boldly defend it before 
—— world and an unbelieving and apostate 
church. 


Other Religions Differ From Christianity 
In Respect To Historicity 


Other religions, including Mohammedism, need 
not be careful of their historical basis. They can 
play fast and loose with history, and twist it to 
fit their own peculiar religious concepts. They 
ean lose their past in a tangle of myths and 
legends with perfect unconcern. Myths and 
legends cannot harm that which is essentially 
false and devoid of the reality of the dynamic 
of redemption. But not so Christianity. It is not 
one of the religions of the world, but the one only 
true religion. It is true from the first word of 
Genesis to the last word of Revelation. To deny 
the historicity of the first three chapters of 
Genesis, as interpreted above, is to cut the tap 
root of Christianity, and eventually to kill it, 
Christianity lives on the historical and the super- 
natural. To deny either is to sound the death knell 
of true evangelical Christianity. It is right here 
that the teachings of Barth and Brunner fall 
short, and fail to satisfy the true Bible-believing 
evangelical. Their teachings deny the historicity of 
the first three chapters of Genesis, and relegate 
them to the realm of myths and legends. No 
amount of bombastic paradoxes can compensate 
for this serious defect in their teachings. 


Symbols - Types And Eschatology 


It was said above that in these early chapters 
of Genesis God made = of actual historical facts 
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as symbols to teach spiritual truths. Now all re- 
ligions make use of symbols to teach what is re- 
garded as spiritual truth, and some of this 
symbolism is truiy beautiful and elaborate. But 
the symbolism of Biblical religion differs radically 
from that of all other so-called religions. The 
difference lies in the fact that in the Bible the 
symbols not only set forth spiritual truths to those 
of any given age, as for example the symbols in 
these early chapters of Genesis did to Adam and 
Eve in Eden, but they are also types of those 
same truths on a higher plane of ultimate spiritual 
reality in the distant future. The symbols can be 
types in this sense only because they are revealed 
by God, who alone knows the end from the be- 
ginning. The symbols in other religious systems 
are humanly conceived, while the Biblical symbols 
are divinely revealed, and so are true types of 
things to come. True Biblical religion has its 
origin firmly based on historical facts, moves 
forward by supernatural revelation and redemp- 
tive acts, and reaches a divinely appointed and 
predicted goal. Christianity is the only religion 
with a true eschatology. Only that which has a 
real beginning can have a real end. That which 
begins in Genesis naturally ends in the Revelation. 
The symbols and types of the former find their 
ultimate realization in the latter. The only logical 
course to follow is to accept the whole or reject 
the whole. Only the self-deluded think they can 
do otherwise. They either go on to full faith, or 
end in that pseudo-Christianity called Modernism, 
which is Satan’s substitute for God’s saving truth. 
He began this substitution in Gen. 3:1-5 by giving 
the lie to God, and has continued it ever since. 


The Bearing Of Babylonian Cosmogeny 
On Genesis Chapters 1-3 


Some one may want to know what is the bear- 
ing of Babylonian cosmogeny on the subject under 
discussion. It is freely admitted that there are 
certain superficial resemblances between the Baby- 
lonian cosmogeny and the Genesis record of 
creation, and that the Babylonian cosmogeny ante- 
dated the time of Moses. These resemblances only 
prove that both came from a common source, or 
that the Babylonian is the original of which 
the Genesis record is a purified edition, or that 
the Genesis record is the original of which the 
Babylonian is a currupt derivation. Any one of 
these assumptions confirms rather than invalidates 


the inspiration of the Mosaic account. For it both. 


came from a common source, why is one pure and 
the other corrupt? If the majestically simple and 
pure record of Genesis is derived from the gro- 
tesque Babylonian cosmogeny, how can we ac- 
count for the purity of the Genesis record? How 
was the pure separated from the corrupt, and the 
sublime from the grotesque? It is far more 
probable that the Babylonian is a corruption of 
the pure Genesis record. In the ancient cradle 
of the race some tradition of the creation story 
would inevitably be handed down, and, following 
the order of all tradition, would take on gro- 
tesque and mythological features such as abound 
in the Babylonian cosmogeny. 


But the important thing to note is not the 


superficial resemblances, but the essential differ- 
ences: 


1. The absolute monothesim of the Genesis 
record is in marked contrast to the polytheism of 
the Babylonian cosmogeny. In Gen. 1:1-2:3 the 
word Elohim occurs thirty-five times. God is the 



























subject of almost all the verbs in these thir 
four verses. It is true that Elohim is a pluy 
noun, but the verbs are all singular, deliberatg 
violating a rule of Hebrew grammar that a plu, 
noun takes a plural verb and vice versa. Whe 
elohim refers to a plurality of gods it is follow 
by a plural verb. Elohim with a singular verh j 
the plural of majesty, and is an adumbration y 
the Trinity later fully revealed in the New Tests, 
ment. In this connection note the “us” and “oy 
in Gen. 1:26. 


2. The Genesis record alone teaches ex nihih 
creation by a simple divine fiat, while the Baby. 
lonian cosmogeny teaches that the world was ma 
out of already existing materials. It knows nothing 
of creation in the real Biblical sense of the wor, 


3. The universal, supernational character of 
the Genesis record. There is nothing in the Genesis 
record of creation of a local, tribal, or nationalistic 
nature. It transcends all local, tribal, racial, an( 
national bounds, and is for all mankind. 


4. The plain, simple, direct, unadorned style of 
the Genesis record makes it utterly unique. They 
special features suffice to prove that the Genes 
record is the original of which all others are cor. 
rupt derivations, and that the Genesis record was 
inspired and preserved by God. Though recorded 
by Moses, it antidates all others in time, as it 
transcends all others in content and literary style. 


The Bearing Of Evolution On 
Genesis Chapters 1-3 


Others may want to know what is the relation 
of evolution to our subject. The evolutionary 
hypothesis is anti-supernatural, anti-Biblical, and 
anti-Christian. It attacks the Bible not only in 
the early chapters of Genesis, but throughout till 
it reaches the Revelation. It denies the Biblical 
account of creation, of the fall and redemption, 
and Biblical eschatology. It is an _ unproved 
hypothesis, and should be utterly rejected by all 
Bible-believing Christians. It is futile to talk about 
theistic evolution. It is a misnomer and wors 
than the ordinary brand, because it is more in 
sidious, and because it makes God a particeps 
criminis to the whole nasty mess! In the very 
nature of the case ex nihilo creation had to be 
instantaneous. There is no such thing as gradual 
creation. Between non-being and being there can 
be no long-drawn-out process. One moment it is 
not, the next it is! There are only three creative 
acts of God recorded in Genesis 1:1-2:3: 


1. The creation of the heavens and the earth 
in the dateless past, Gen. 1:1. Let it be said in 
passing that there is no basis in Hebrew for such 
translations of this verse as we find in Moffatt’s 
translation and in an American Translation. The 
correct translation is found in our Authorized and 
Revised Versions. There is ample room for all 
geological ages between Gen. 1:1 and 1:2. Gen. 
1:2-2:3 deals not with the whole universe, but 
only with the earth. Note that verse 2 says “And 
the earth was etc.’’ Astronomers tell us that some 
stars are more than 800,000 lights years away. 
If so, the light from such stars must have started 
earthward 800,000 years ago, which means that 
the original creation took place at least that many 
years ago. This estimate of time does not refet 
to the time since the creation of man, which ac 
cording to Biblical chronology is around six thov 
sand years. 
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" 9, The creation of animal] life, Gen. 1:21. The 
- WhemmGenesis record does not go into the details of the 
ollowed reation of animals as it does in the creation of 


an. But from the account of man’s creation 
and from Gen. 1:24,25 we can infer that the 
bodies of animals were made of the dust of the 
earth just as was man’s, and that the word create 
applies to the life of the animals, which in Gen. 
1:30 in Hebrew is “a living soul,” the same ex- 
nihiloM pression used of man in Gen. 2:7. But this does 
Baby. not mean that the animal soul and the human 
S made soul here are the same, or that they differ only 
0thing™ in degree but not in kind. This is the mistaken 


Verb ig 
tion of 

Testy, 
“Our” 


| Word, J philosophy of the natural man in Eccl. 3:19-21, 

where even the word spirit is used of beasts. It is 
ter Of natural for man and the lower animals to be 
Tens much alike in their physical bodies, for the con- 


nalistie 


en ditions of life in the world are pretty much alike 
» an 


for both. We may also infer that the animals were 
made male and female as was man, and were 
yle off made full-grown, and so capable of reproducing 
Thes™ cach after its own kind. In the first chapter of 
Genesis “after its kind” or “after their kind” 


renesis : . , 

e co. are used nine times to emphasize the law of 
d wae species, which also disproves evolution. Crossing 
corde(fe produces only infertile hybrids, such as the mule. 


as it 3. The creation of human life, Gen. 1:26,27. 
styl. That man was not evolved from lower forms of 
life, but created, is proved as follows: 


(a) Gen. 1:27 expressly declares it, using the 
verb create three times, and Gen. 5:1,2 use the 
verb create of man two more times. The ex nihilo 

lation creation of man refers to his spirit, which was 
onary inbreathed by God, Gen. 2:7. As to his body, God 
» and formed it of the dust of the ground, Gen. 2:7. 
ly inf’ There is no warrant for reading into the ex- 
ut til pression “the dust of the ground” the evolution- 
iblical® jst’s idea of an ascending scale of life from the 
ption, ® amoeba to the anthropoids. 


roved (b) Between the lowest man and the highest 


ny all animal there is, as Huxley says, “an enormous 
about guif, a divergence practically infinite.” Recent 
worst @ anthropological investigations show from the study 
© lB of savage languages and other things that the 
hiceps B® lowest savages are not in the process of evolution 
“i upward, but downward from a higher state in the 
past. 
aye (c) In the highest animals there is no trace 


of the religious nature or God-consciousness that 
characterizes all men. 

(d) Science has never discovered any “missing 
link” with which to bridge that “enormous gulf.” 
earth If evolution is true, there ought to be lower ani- 
id inf mals now living in all stages of evolution into hu- 
such ® man beings. The evolutionist has to take refuge 
fat’ in an ageless past out of which he can produce 
The only a few dubious fossil fragments. 
| and (e) Blood composition and blood transfusion 
r all prove that man is not descended from either apes 
Gen. or monkeys. They also confirm that Paul taught 
but in 1 Cor. 15:39 about different kinds of flesh. 
‘Ani The reason that one kind of flesh differs from 
some another is that the life of the flesh is in the 
way. blood, Lev. 17:11. The statement in Acts 17:26 
= about the unity of the human is also confirmed. 
that 


it is 
ative 


nany The Divine Seal Upon The Historicity 
-efer Of Genesis Chapters 1-3 
ate We close as we began with the words of our 


hou Lord Himself, which were confirmed by His 
apostles. For the Bible-believing Christian this is 
proof enough. We can be dogmatic about the 
historicity of Genesis chapters 1-3 because our 
Lord Himself positively taught the historicity of 


these chapters, and in this He was followed by 
His apostles. Let any who please accuse us of 
ignorance, old-fogyism, and obscurantism. We are 
not afraid nor ashamed to stand with Christ and 
His apostles. “Yes, let God be found true and 
every man a liar.” “Let us therefore go forth 
unto him without the camp, bearing his reproach.” 

In the gospels of Matthew and Mark in dealing 


. with divorce our Lord set His:seal upon the his- 


toricity of Genesis chapters 1-3: “Have ye not 
read that he who made them from the beginning 
made them male and female, and said, For this 
cause shall a man leave his father and mother, 
and shall cleave to his wife; and the two shall 
become one flesh?” Matt. 19: 4,5. Cf. Mark 
10:6-8, where we read “from the beginning of the 
creation.” The impression made by our Lord’s 
words upon any unprejudiced mind is that He 
regards the Genesis record about the creation of 
man and woman as authentic history, divinely in- 
spired and of final moral authority. There are 
three assumptions possible: He knew it was au- 
thentic history and quoted it as such; He did not 
know whether it was authentic history or not, 
but thought it was and quoted it as such; He 
knew it was not authentic history, but quoted it 
as such, because the Jews of his time so regarded 
it. Only the first assumption leaves us with a 
real Savior and Lord, truly Son of God and Son 
of man. The second leaves us with a Christ 
who was ignorant and self-deceived. The third 
leaves us with a deliberate deceiver, who com- 
promised truth for expediency. Neither is the 
kenotie theory, based on Phil. 2:7, a solution. For 
neither Phil. 2:7 nor any other passage in the 
New Testament teaches any such “kenosis” or 
emptying of Himself by our Lord as this theory 
would have us believe. Besides, after His resur- 
rection our Lord’s atttiude toward Moses and the 
whole Old Testament was precisely the same as 
before. Cf. Lk. 24:27, 44-47. 


In Rom. 5:12-21 Paul’s whole argument is based 
on the historicity of the Genesis record of Adam 
and his sin. In Rom. 5:14 he calls Adam a type 
of Christ, for the word “figure” in Greek is the 
same word usually translated type. An Adam 
that was a myth, or an anthropoid ape stumbling 
upward into manhood, was not a type of the Lord 
Jesus Christ that Paul saw on the Damascus road, 
and loved and preached. Adam and Christ are the 
two bases upon which the whole arch of the 
Pauline theology of sin and redemption rests. You 
can’t have a historical Christ atoning for the sin 
which a mythological Adam introduced into the 
world by a mythological fall. 


Again in 1 Cor. 15:21,22, 45-49 Paul places 
Adam and Christ in sharp antithesis in connection 
with death and the resurrection. We can’t read: 
As in mythological Adam all die mythologically, 
so in the historical Christ shall all be made alive 
really. Paul was not guilty of playing any such 
pranks on us; but was dealing solemnly with 
eternal verities. In the 45th verse he refers di- 
rectly to Gen. 2:7, and calls our Lord “the last 
Adam.” If men believe that the first Adam was 
a myth, it will not be long before they believe that 
the last Adam is a myth too. If they believe that 
the first Adam was a myth, they will soon believe 
that the resurrection of the last Adam was a 
myth. I heard of a man who preached a wonder- 
ful sermon on the resurrection of Christ, but the 
next day remarked to a friend on the street who 
spoke to him of the sermon: “If a modern 
photographer had been on the scene and attempted 
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to photograph the resurrected body of our Lord, 
the negative would have been a blank.” He did not 
believe in the bodily resurrection of Christ. The 
resurrection of Christ was little more than a myth 
to him. No wonder our Lord said: ‘If ye believe 
not his (Moses’) writings, how shall ye believe my 
words?” 

In 1 Tim. 2:13-14 Paul refers to the Genesis 


record of the creation of Adam and Eve as true. 


historical persons, and bases an important teach- 
ing on the order of their creation. He does the 
same thing again in 1 Cor. 11:8-12. 

In Rev. 2:7 the apostle John speaks of the 
Paradise of God; in 22:2,14 he speaks of the tree 
of life; 22:3 of the removal of the curse; and in 
Rev. 12:9 he calls Satan the old serpent. All these 
are manifestly references to the first three chap- 
ters of Genesis. Can any one honestly think that 
John did not regard these chapters as records of 
historical realities? If the original Eden was a 
myth, how can we be sure that heaven, the eternal 





Paradise of God, is not a myth too? If the type j 
not historical, how can the antitype be real—hoy 
can there be any antitype at all? If the tree g 
life in the first Eden was not historical, how ¢ 
its heavenly antitype have any reality? If they 
Was no real curse in Genesis, what point is there 
to saying that the curse is no more? If they 
wasn’t any real serpent in Genesis used by Sata, 
as his tool to bring about man’s fall, why does 
John, under the inspiration of the Spirit of Gog 
the Spirit who is the truth, and leads us into qj 
truth, use the old serpent as a synonym for Satan’ 
John in referring to Paradise was but following 
the example of his Lord, who, while He hung oy 
the cross for our sins, promised a place in Pars. 
dise to the dying thief. Those who believe in the 
historicity of Genesis chapters 1-3 are in the 
best of company——the company of the Son of God. 
and two of His great apostles, Paul and Joby, 
They have no need to be ashamed of their position 
nor apologize for the company they keep. 
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BOOK REVIEWS 
Any book noticed in these pages may be secured 
at publisher's prices from The Presbyterian Com- 
mittee of Publication, Richmond, Va. 





Scottish Theology In Relation To 
Church History Since The 
Reformation 


Principal-Emeritus John Macleod, D.D. 

Edinburgh, 1943, pp. 331, 7/6 Net. 

Here is a long awaited volume setting forth 
the history of our own Scottish Presbyterian 
theology by the greatest living master of this 
subject. The connection with Church History makes 
the account anecdotal and adds to its charm. 
The solid meat of the matter, however, ought to 
lead every minister with an ounce of theology in 
his veins to this treasure trove. Dr. Macleod stands 
firm for the authenticity and authority of Holy 
Writ as endorsed by Christ and His Apostles and 
for the grand distinctivities of the Reformed Faith. 
Yet within that frame-work he has sympathy for 
sundry viewpoints: for the Marrowmen with their 
call for a free offer of the Evangel, for verbal 
differences in the ordo salutis, for men who are 
true to the Reformed Evangel and differ from 
the author in the doctrine of the Church and 
State. From the volume one gains a new appreci- 
ation of his own heritage and of the magnificant 
Scottish theological tradition. Surely the land of 
Hamilton and Knox, of Rutherford and Haly- 
burton, of Cunningham and Dick, of Dunean and 
Smeaton shall see new revivings of God’s grace— 
perhaps the volume at hand is the harbinger of 
such a revival. 


—_—_ 


In discussing the Dispensations, a question raised 
two centuries ago by The Marrow of Modern Di- 
vinity, Dr. Macleod points out that a man may 
be wholly relieved from the law as a Covenant of 
life and death in view of what Christ did as his 
substitute and surety, and nevertheless, be under 
the law as a creature. ““By becoming a new creature 
the believer does not cease to be a creature; and 
the obligations of creaturehood hold’ good.” 













and of 
Those interested in the question of sonship and Mjgenera 
adoption will delight in the discussion between Masham 
Candish and Crawford. The testimony of Marcus (Father 
Dod, Sr. to the Bible is refreshing to one’s faith, 
The High Church magnifying of the minister as a 
priest trenches upon the Scriptural place of the 
presbyter whom God appointed to rule well. In- 
fant seed of believers are to be reckoned members 
of the Visible Church, but “in their case their 


I 


baptism can be regarded as in the full sense a seal Pub 
of their oneness with Christ only when the time 

comes that they take His yoke upon them.” Here One 
is a discriminating statement on the work of the Bing 


Redeemer: ‘‘He who was Surety for all was Sub- 
stitute for each. When we are dealing with what 
was infinite, what was needed for one was enough 
for all. Every man who has the light and warmth 
of the sun has the whole sun shining upon hin, 
vet he has not the whole light as his own that 
the sun gives forth.” 

Discussing the question of whether the faith is Bitragic 
fixed or fluid Principal Macleod says, ‘‘We need Mitorat: 
not fear for the Faith as it has been confessed [vices 
from the first that it shall be shaken or over- what 
thrown. It is too well grounded in the sure warrant Mjsult 
of the Divine Word to run any such risk. And as §jwork 
for the discovery of further truth such as will [isubje 
modify what is embodied in the Reformed Con- MBrea 
fessions, the system taught in the Reformed Faith Dr 
is so truly an echo of the Apostolic Word that [iprep: 
those who hold it need not be put about in their Jtenti 
mind nor give place to craven fears that it shall [jthe 
ever be set aside. . They may well keep their Mtivel 
windows open to the east to welcome the light Jjman 
that a new day brings with it; but no shining of Bis jx 
the rising sun will do more than confirm them (mini 
in the knowledge and faith of what their con- MBand 
fessing fathers learned from the Apostles—what, Jjthe 
indeed, in Holy Writ is set forth with great plain- §ber 
ness of speech.” wou 

For the Protestant, faith is the instrument for 9j!"*- 
effecting union with Christ who is our Righteous heec 
ness, it is not to be transformed into the Roman #ret 
Catholic fides formata which by means of good —. T 
works, penitence or a new law becomes the ground He 
of acceptance. Indeed, the volume abounds in ‘Th 
fruitful suggestions from sundry Scottish scholars Sen 
as to the meaning of faith and of the nature of ter 
assurance. There is no doubt in faith, but there is ™ 
often doubt in believers. The Gospel is as free fa’ 
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s it is full and as full in its demand for a change 
nf nature as it is free in offering a change of 
elationship. 

In the field of the history of doctrine, John 
Knox was the greatest of the Puritans, the Re- 
Hormation was a resurgence of the doctrine of 
wace. Luther’s De Servo Arbitrio was “more 
weeping in what might be called its Calvinistic 
train than the Institutes of John Calvin himself,” 
uit Melanchthon’s Synergism paved the way for 
Americanism. 

Dr. Macleod has stern words for those Scottist 
Ecclesiastics who have secured positions of trust 
by taking solemn vows and then used those po- 
sitions to alter the obligations under which they 
secured them. The volume closes with a glance 
at the Barthian movement as a return to the 
message of salvation by sovereign grace and with 
an invitation to this movement to repudiate the 
critical treatment of Scripture, to receive the un- 
diluted witness of Scottish Reformed theology and 
to heed the Word that says: 

“Whosoever therefore shall be ashamed of Me 
and of My words in this adulterous and sinful 
generation; of him shall the Son of man _ be 
ashamed when He cometh in the glory of His 
Father with the holy angels.” 

—Wnm. C. Robinson. 


Preaching From The Bible 


By Andrew W. Blackwood, D.D. 


Published By The Abingdon-Colesbury Press, 
Nashville, Tenn. Price $2.00. 


One of the distressing things in the Church of 
today is that many seminary graduates-do not 
know their Bibles. When examined by Presbytery 
on their knowledge of the English Bible prior to 
their ordination, many show an appalling ignor- 
ance of the Scriptures that is both inexcusable 
and pathetic. They may know a little about the 
critical theories of the Bible, but this is not equiv- 
alent to knowing the Bible. Beginning with this 
tragic deficiency, they are plunged into a pas- 
torate with a multiplicity of calls for various ser- 
vices and no time is left for them to retrieve 
what they failed to get in the seminary. The re- 
sult is that many young preachers not having a 
working knowledge of the Bible, preach on other 
subjects and immortal souls hungering for the 
Bread of Life are not fed. 

Dr. Blackwood, sensing such a condition, has 
prepared a useful volume’ to draw preachers’ at- 
tention to the imperative need of preaching from 
the Bible and demonstrating how to do so effec- 
tively and attractively. To this end he contributes 
many specific suggestions and valuable ideas. It 
ls Just the sort of book that is needed by every 
mister to prevent him from going off on tangents 
and ending up in blind alleys. He gives the reader 
the best patterns of the masters and adds a num- 
ber of his own for good measure. Any seminary 
would be wise to make this book required read- 
ing, No preacher can read this volume without 
becoming a more luminous and _ skillful inter- 
preter of the Word of God. 

_ The thirteen chapters in this book include such 
Interesting titles as “The Preachers’ Example,” 
‘The Present Day Varieties,” “The Biographical 
Sermon,” “The Expositor’s Lecture,” “The Chap- 
ter Sermon,” etc. Each chapter is homoletically 
fruitful. If the contents of this invaluable book 
Were burned into the minds and consciences of 


the preachers of America, Zion would put on her 
strength and the heart of Christ, the Head of the 
Church, would be gladdened. 

—John R. Richardson. 


ry ° . r ~ 
The Meaning Of The Cross 
By H. S. Coffin 

This is a well written book with numerous use- 
ful thoughts and apt quotations. We are in accord 
with many things in it. At the heart of the dis- 
cussion, however, President Coffin propounds the 
Socinian fallacy that forgiveness stands in oppo- 
sition to satisfaction instead of recognizing the 
church doctrine that God’s grace wrought through 
the satisfaction of Christ for the vindication of 
God’s justice and the justification of the sinner. 
On pages 118 to 121 Dr. Coffin writes in part as 
follows: 

“Certain widely used hymns still perpetuate the 
theory that God pardons sinners because Christ 
purchased that pardon by His obedience and suf- 
fering. But a forgiveness which is paid for is not 
forgiveness ... There is no cleansing blood which 
can Wipe out the record of what has been ... The 
Cross does not cancel sin ... The Cross of Christ 
is not a means of procuring forgiveness.” 

Since Dr. Coffin quotes with approval the Insti- 
tutes a few pages earlier it may be appropriate to 
allow Calvin to answer his fallacy. In doing so 
we are not endorsing the sharpness of Calvin’s 
language, but the clarity and precision of the dis- 
tinction he makes and the truth of his doctrine: 
“It betrays ignorance to oppose the merit of Christ 
to the mercy of God. For it is a common maxim 
that between two things, of which one succeeds 
or is subordinate to the other, there can be no 
opposition. There is no reason therefore why the 
justification of men should not be gratuitous from 
the mere mercy of God, and why at the same time 
the merit of Christ should not intervene, which is 
subservient to the mercy of God. But to our works 
are directly and equally opposed the gratuitous 
favour of God and the obedience of Christ, each 
in its respective place.” Institutes II.xvii.1. 

—Wm. C. R. 


The Modern Man’s 
Bible Problems 


By Herbert Booth Smith 
Published By The Fleming H. Revell 
Company, New York, N. Y. 

It is easy to ask questions. It is usually harder 
to answer them. Serious questions raised by Chris- 
tian people, even though they may be difficult to 
answer, should not be ignored by a pastor who 
wants to help his people, but instead should re- 
ceive his fullest consideration and from time to 
time shed light upon them. This is precisely what 
Dr. Smith, the pastor of Immanuel Presbyterian 
Chureh of Los Angeles, has done. He discusses 
such questions as: What takes place after death, 
the Age of Man, the use of Medicine, the Mosaic 
Authorship of the Pentateuch, the Resurrection of 
Christ, and recognition in the future life. The 
author is conservative in most of his thinking, 
and knows how to adapt his thoughts to the per- 
son who has not had extensive theological train- 
ing. The nine chapters in this volume will 
strengthen the faith of any open-minded reader. 
Young people as well as adults will discover 
genuine help in these messages. 

—John R. Richardson. 
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Fog Bound 


By Hawthorne Daniel 


Published By The John C. Winston Co. 
Philadelphia, Pa. Price $2.00. 


This splendidly written story of the early days 
in New York by Hawthorne Daniel has a very re- 
freshingly clean “waterfront tang’ throughout its 
many interesting chapters, A book that will de- 
light the heart of most boys, since it is not ex- 
aggeratedly one of the ‘‘Alger” success sudden 
riches stories. The story moves along in a de- 
lightfully mysterious vein, with just enough sug- 
gestion as to the real difficulty to keep the in- 
terest keen and anticipating. 

The too frequent waterfront brawls, drinking 
bouts, and unwholesome atmosphere of most 
stories with this kind of a background, are wholly 
absent in this book, and the illustrations by Ham- 
ilton Green are excellently done. It is a book that 
can well be in the library of any home or church 
school. —Robert J. Black. 





The Lone Woodsman 


By Warren Hastings Miller 


Published By The John C. Winston Co. 
Philadelphia, Pa. Price $2.00. 


In reading this book I had the feeling that the 
author is trying to impress his readers with his 
own knowledge of the north woods and the many 
and devious intricacies of Indian life, rather than 
trying to produce a readable interesting book for 
boys. I could not help believing that the average 
boy would grow discouraged with the constant 
and minute details with which the author de- 
scribed each little situation or action. 


As a handbook to stimulate Boy Scouts to build 
various articles it could have some real value, but 
as a story book for boys, I fear that it would be 
too wordy and wooden. In places the author uses 
words that are not even common, much less being 
in the common usage of an average boy. Some 
boys would know what “deciduous” would mean, 
but very few would know the meaning of “sup- 
purating.” 

The religious element in it was rather negli- 
gible, somewhat dragged in and not even of a 
virile stimulating nature; the author could easily 
have made the few prayers in his book be always 
to the Great Spirit, and not feel obliged to bring 
in any to the various Winds, even though he knew 
that was what the Indians might do. 


—Robert J. Black. 





“Wings For The Soul” 
Prayer Played Vital Role In Malta's Siege 


We read in the Gowen Field Beacon, “Malta’s 
long resistance against Nazi odds was attributed 
directly to the force of prayer by General Dobbie, 
former governor of the island. Describing this 
force, General Dobbie says: ‘During the two years 
of the siege, I was very conscious of the good hand 
of God upon us. I am sure that the continued 
safety of Malta was ultimately due to His Divine 
protection. I am convinced that God does still 
answer prayer. I believe that recognition of this 














fact was the secret of the spirit, endurance 
fortitude shown by so many persons in Malta’ 
In General Twining’s Rescue 

Brigadier General Nathan F. Twining, ¢ 
mander of the Thirteenth U. S. Air Force, 
rescued with fourteen others after five days 
six nights adrift in rubber rafts when their Fly) 
Fortress fell into the Coral Sea. He tells how ¢ 
were caught in gales of near monsoon force whid 
were interspersed by periods of blinding he 
“Once a storm rose to a terrific height, sending 
us streaking over the wave tops. We must hay 
drifted 150 miles then. It was like being pull 
into a nightmare by a giant devil fish. The ony 
food during the entire time was one bar of chog. 
late for all, a small can of sardines and two alh. 
tross I killed with my .45.” When asked how they 
were sustained through all this, the General rm 
called, “We were helpless. I just prayed out loi , 
and was joined by the men.” /- 
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Wings For The Soul 
From God's Word 


“The Lord is my light and my salvation; whon 
shall I fear? the Lord is the strength of my life: 
of whom shall I be afraid?” Psa. 27:1. 

“He hath said, I will never leave thee, nor for. 
sake thee.” Heb. 13:5. 

“He giveth power to the faint; and to then 
that have no might he increaseth strength.” Is 
40:29. 

“Cast thy burden upon the Lord, and he shal 
sustain thee: he shall never suffer the righteouw 
to be moved.” Psa. 55:22. 

“Wait on the Lord: be of good courage, and} 
shall strengthen thine heart: wait, I say, on th 
Lord.” Psa. 27:14. 

“He who lives without prayer, he who lives with 
little prayer, he who seldom reads the Word, he 
who seldom looks up to Heaven for a fresh it 
fluence from on high—he will be the man whos 
heart will become dry and barren. But he wh 
calls in secret on his God, who spends much tim 
in holy retirement, who delights to meditate m 
the words of the Most High, whose soul is given 
up to Christ—such a man must have an over 
flowing heart; and as his heart is, such will his 
life be.” —Spurgeon. 





RESIGNATION OF REV. B. K. TENNEY, DJ 
AS SECRETARY OF STEWARDSHIP. 


It is with regret that I announce to the Chure 
the resignation of Rev. B. K. Tenney, D.D., from 
his position as Secretary of the Committee # 
Stewardship. 

For eight years Dr. Tenney has given faithi 
and efficient service in this important position 
and is held in affectionate esteem throughout t 
Church. His resignation has been accepted to! 
come effective when another shall have been § 
cured to take over his present responsibilities 
and the Executive Committee of the Committ 
on Stewardship has appointed a sub-committee # 
nominate his successor. 

Our prayers and our sympathetic support W4 
go with Dr. Tenney in the other department ® 
the Church’s work into which he enters. 

Donald W. Richardson, Moderator, 
Presbyterian Church in the United S 











